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{For the Religious Monitor. ] 
REMARKS ON MR. BARNES’ SERMON, 
[Continued from page 418.] 

The next doctrine which presents itself 
for consideration is interwoven with the de- 
nial of original sin, and afterwards more 
fully discussed in the third particular of the 
sermon. It may be denominated, 

The doctrine of man’s perfect ability 
to keep all the law of God, both in this 
life and that which is to come.—That this 
is a true statement of Mr. B.’s opinion will 
ry a from the following quotations :— 
“Christianity does not say that God has 
given alaw which man has no power to 
obey. Such a requirement would be most 
clearly unjust. The law requiring love to 
God, supreme and unqualified, and love to 
man, is supposed to be equitable ; fully with- 
in the reach of every mortal, if there was 
first a willing mind. Every man is suppos- 
ed to be under obligation, perfectly and for- 
ever, to obey that law; be he in heaven, 
earth or hell.”? Again it is said, “ Men 
require less physical power to love God than 
tohate him. It is found that it is far easier 
to be reconciled to him, and love him, than 
to remain at war and oppose him.”” Nor is 
the author speaking here of men as assisted 
by grace, but of their physical ability—of 
the power which men lave ‘in themselves.’ 
In speaking of the work of the Holy Spirit, 
men are also said in reference to the gospel 
offer, to have ‘all the requisite power to 
comply.” 

Let us first apply this reasoning to the 
single exception which is made in regard to 
the will. It is supposed to be most clearly 
unjust in God to require of us that which 
we have not power to perform; God has 
required that we should serve him with a 
willing mind ; we must therefore have pow- 
erto make ourselves willing, and thus to 
overcome the only obstacle in the way of 
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our perfect obedience, and to do for our- 
selves the only thing for which it is suppo- 
sed we need the influence of the Spirit.— 
Many different notions have been entertain- 
ed respecting the ability of man—some sup- 
posing it to be perfect, some that it is par- 
tial, and some that it is wholly lost. It is 
remarkable, that two of the most prominent 
sects of the present day, plead for the sound- 
ness of the two principal faculties of man.— 
The Arminians plead for the soundness of 
the will, the Hopkinsians for the soundness 
of the understanding, and all except the 
will; so between them, they would persuade 
sinners that both head and heart are well, 
and that there is no sickness or unsoundness 
in man. And it appears evidently to be the 
most consistent ground to wccupy, if we 
plead for ability at all, to maintain a perfect 
ability: and to this the reasonings of all 
advocates of ability tend. If it be clearly 
unjust to give us laws which we have not 
power to obey, this must be equally true of 
all the laws given us, and of all creatures 
who are under law ; so that it is a fair con- 
sequence of this reasoning, that we have 
power in this life, to love God with a su- 
preme, unqualified love, and that this power 
also continues in hell, and that nothing is 
wanting but the will to make the damned 
pure and perfect as the angels of light ; and, 
as we have endeavored to prove, even the 
will they must have power to obtain. 

But again: if the law of God must be 
suited to the ability of man, it seems equal- 
ly clear, that this ability must be suited to 
the law. It is not removing the difficulty 
in respect to the justice of God, to say that 
we have ability in some sense. If it be not 
ability in every sense, it is only exposing 
the Divine Being to the charge of inconsis- 
tency, in addition to the charge of injustice. 
There would be no show of justice in re- 
quiring men to work, and giving them im: 
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plements which were either unsuitable or in- 
sufficient :—In giving, for instance, the im- 
plements of agriculture, and then finding 
fault that men did not make themselves scho- 
lars; or, furnishing them with books, and 
then finding fault that they did not employ 
them in the eultivation of the field. Ability 
must always be employed about subjects cor- 
responding to its own nature. The powers 
of the mind must be employed about intel- 
lectual subjects—the powers of the body 
about things material. The mind plans, but 
cannot build the house ; the hand builds, but 
cannot plan it. So physical or natural abil- 
ity can only be employed about the physical 
or natural things of religion, such as attend- 
ing on ordinances and the other outward 
acts of religion. This ability can never go 
beyond its proper sphere, and assist us to do 
things spiritual and supernatural. A physi- 
eal ability to change the heart, to believe on 
Christ, and to love God, is as great an ab- 
surdity as a physical ability to master the 
most difficult science, or a mental power to 
remove mountains. We conclude, then, that 
though this physical ability be all that is in- 
ferred from the justice of God as our law- 

iver, yet the train of reasoning adopted, 
a far beyond this, and necessarily infers 
a full and adequate ability for all the obedi- 
ence required of us. And, in this manner, 
the doctrine is generally inculcated by its 
advocates. They tell us at the last, that 
the sinner “has all the requisite power to 
comply.” .* 

Ability to do any thing, is not an ability 
in some sense, but in every sense. It sup- 
poses full power, and the removal of all a 
stacles. If there be any sense in which we 
have not ability, it cannever be said abso- 
lutely that we have ability. The scriptures 
speak in the most absolute terms of our im- 
potence; they represent us as without 
strength, and dead in sin. Without me, 
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says Christ, ye can do nothing. And if 


we suppose that we have all the requisite 
ability for obedience, it is evident that we 
have no need of the influence of the Spirit 
to help us; all sense of dependence must 
cease—prayer and thanksgiving must degen- 
erate into empty forms. Nor can there be 
any impropriety in having confidence in the 
flesh, for why are we told of our physical 
ability, unless it be that we may have con- 
fidence in it. Is not this notion of ability 
the very same of which Paul speaks when 
he tells us that he was alive without the 
law once? He had an high opinion of his 
natural ability, till the phen. alle ne came, 
then sin revived and he died, and we hear 
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no more of his natural ability ; but, says he, 
By the grace of God, lL amwhat I am.— 
Besides, if any reliance may be placed on 
facts, we see no proof of this ability in the 
practice of men. There is no ‘supreme, 
unqualified love to God, or love to man,” 
growing upon this stock. The natural abil- 
ity of man hath produced no good fruit for 
many thousand years, and what can we in- 
fer, Rat that the tree is corrupt. Is not 
talking about ability to do all things, while 
thereis none that doth good, no not so 
much as one, like beating the enemy at a 
distance, with boasting words, while we 
dare not so much as look him in the face ? 
Let men give us the proof of their ability 
by their practice, and then we may believe 
that they indeed find it ‘+ easier to love God 
than to hate him ;” but till then we cannot 
but look on them as boasting of things be- 
yond their measure. 

Though closely connected with the doc- 
trine of human ability, we shall notice sep- 
arately, another opinion of frequent occur- 
rence, which is, That the want of will is 
the only obstruction in the way of our sal- 
vation. Weare told that perfect obedi- 
ence would be “fully within the reach of 
every mortal, if there was first a willing 
mind. The Bible ascribes the sinner’s ina- 
bility to the will. The effect of conversion 
is on the will. The Spirit of God acts on 
the will. We see what excludes men from 
heaven. It is simply because you will not 
be saved.” This point is also regarded as 
of the first importance, and one which “ will 
give a complexion to all a man’s theology, 
and to all his efforts to save men.” This 
distinction between the depravity of the 
will and the integrity of the other faculties, 
appears to be both unphilosophical and un- 
scriptural. The understanding is the lead- 
ing faculty of the soul. Though the will 
reacts upon it, to | sesereny a corruption of 
principles corresponding to its own aversion 
to good, yet the first and main action, is that 
of the understanding upon the will. Men 
do not choose and then judge, but the 
judge and then choose. If the wadietenl- 
ing be upright, the will must follow it in the 
choice of what is good, and if the choice be 
evil we must infer that the judgment is er- 
roneous. It is true, men sometimes choose 
the evil things they profess to condemn, but 
in this case, their secret judgment differs 
from their profession. Men also may refuse 
the evil things which they profess to approve, 
but we do not infer from this, that the will 
is better than the judgment, but that the 
secret judgment is better than the profes- 
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sion. The corruption or integrity of the 
different faculties of man must always bear 
a mutual correspondence. Men know not; 
This ignorance, or error of the understand- 


| ing, is the first step in sin—then follows the 
perversion of the will; They will not un- 


derstand—and then the perverse practice, 
They walk onin darkness. ‘The scriptures 


" assert the blindness of the mind to be as 


great a hindrance to our salvation, as the 
corruption of the will. Men are said to be 
enemies to God, ta their minds. They 
have their understandings darkened—yea, 
they are said to be darkness itself:—Ye 
were once darkness, but now are ye light 
in the Lord. ‘They cannot know the things 
of the Spirit of God, by natural means: 
however well inclined the will, yet, eye hath 
not seen, nor ear heard them, nor hath it 
entered into the heart of man to conceive 
them, and the natural man cannot know 
them, not simply because he will not, but 
because they are spiritually discerned. — 
We are not merely in the dark as those 
who are out in the night, and may yet see 
when the morning cometh, but this dark- 
ness hath blinded our eyes, so that we 
must not merely have light : our eyes must 
also be opened. This is all the natural abil- 
ity of the understanding, to know the things 
of the spirit of God; it is such as the blind 
man has to see, or the dead man to know. 
The corruption of our nature extends to the 
whole man, so that the whole head is sick, 
the whole heart is faint, and there is no 
soundness in us. It is such that we need to 
be wholly renewed in heart and mind, to be 
wholly sanctified in soul and spirit and body. 
It is such that the whole honor is given to 
God, and nothing to the faculties or abilities 
of man. And when men are renewed, of- 
ten the will is the least of their hindrances 
in the way of God. They cannot do the 
things which they would. To will is pre- 
sent with them, but how to do good they 
find not. 

To the truths opposite to these two doc- 
trines, many objections are offered. Ifthese 
were more scriptural, they would deserve 
more attention; but the main source of ar- 
gument against these particular truths of 
the word, is the same ‘‘ common sense”? 
which Paine and others, have thought to be 
so fruitful in objections against the whole 
Bible. And there is great reason to fear 
that if common sense or reason be made the 
judge in matters of religion, men will ap- 
proach nearer in opinion to the conclusions 
of Paine, than to the true doctrine of the 
mystery of godliness. It is often said that 
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it would not be just in God, to make men 
such sinful and helpless creatures. We say 
so too; God made man upright, but they 
have sought out many inventions. It is 
said that if we have no ability to keep from 
sin, we cannot be guilty. To this, also, 
we assent. But it is not supposed that we 
have no exercise of our ability in sin. In 
this we have the full use of our freedom and 
abilities, so that we are justly charged with 
guilt. But if we have no ability to serve 
God aright, how can we be guilty of the 
neglect of duty. The common answer has 
never been shown insufficient :—Our putting 
it out ef our power to obey does not destroy 
God’s right to demand obedience. But how 
is it consistent to preach the Gospel, and at 
the same time tell men, that they are totally 
coriupt and impotent? Is not this to dis- 
courage them from doing any thing to save 
themselves? Is it not to drive them to des- 
pair? Yes—and would to God, that all 
who hear the gospel, were in the depths of 
this despair, and utterly cut off from all these 
notions of doing something to save themselves. 
There would then be more casting themselves 
on the mercy of God, and trusting wholly 
for salvation to our Lord Jesus Christ. 

As to the assertion of Mr. B., that the 
Confession of Faith teaches the same doc- 
trine with the sermon, respecting the will, 
we shall say nothing. The doctrine of the 
Confession will be evident enough to any 
one who will take the trouble of jooking at 
chap. ix., sect. 3., the place cited by Mr. 
Barnes. 

We notice next, The doctrine of indefi- 
nite atonement. ‘* The Son of God, we are 
told, was selected and given to die for the 
race, that a way of salvation might be open- 
ed for all. The atonement was for all men 
—it had no particular reference to any class 
of men.” ‘The doctrine of the sermon ap- 
pears to be, that Christ died not so meectin. 
to justify us, as to justify God in saving us ; 
his blood does not properly wash us from sin, 
but washes the throne of God clear of all 
inconsistency and blame in forgiving our 
sins. We are expressly told that the atone- 
ment had not a respect so much to individu- 
als, as to the law and perfections of God.— 
And we are not said to have forgiveness by 
it, but only, it renders forgiveness consistent. 
This is neither Calvinism nor Arminianism, 
but Socinianism, under a new name. We 
have often heard with sorrow, the advocates 
of the indefinite atonement charged with 
Arminianism. This is doing much injustice 
to the Arminians, and shows an ignorance 
of the real danger of the Hopkinsian senti- 
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ynents. The Arminians hold that Christ 

died for all ; in other respects there isa gen- 
eral harmony between their views of the 

atonement and those of Calvinists. We 
believe that they generally hold, in common 
with us, the substitution of Christ and the 
vicarious nature of his sufferings ; that, as 
our surety, he took upon him our debt, suf- 
fered the penalty of the law, and made a 
real satisfaction to the justice of God. On 
the other hand, the Hopkinsians maintain 
that the death of Christ had a respect to the 
race of men only inasmuch as it had a respect 
to the law and perfections of God :—That it 
only opens the way of salvation, and renders 
it consistent in God to forgive sin. They 
deny the substitution of Christ, the transfer 
of our guilt to him, his suffering the penalty 
of the law, his satisfaction to justice, and the 
efficacy of his atonement to save us. They 
appear to attribute only a moral effect to the 
death of Christ. It shows the displeasure 
of God against sin, is designed to impress 
this on our minds; and when this and other 
moral effects are produced, we can see no- 
thing more ascribed to it. Mr. B. indeed 
says that Christ died in the place of sinners, 
but to this he must attach a very different 
meaning from proper substitution, seeing he 
denies that his death had a particular respect 
to individuals, and that he suffered the pen- 
alty ofthelaw. It must be some such dying 
in the place of sinners as that of the man 
who sacrifices his life for the good of his 
country in general, and not of the man who 
dies in the room of his friend to save him 
from death. This puts the sufferings of 
Christ upon a level with the sufferings of 
the saints, of wicked men, and of the 
damned. What end is attained by the death 
of Christ, according to these views, which 
is not attained by the sufferings of any other. 
The sufferings of sll others have a respect 
to the law and perfections of God, and are 
designed to manifest his displeasure against 
sin. And if nothing more than this testi- 
mony were necessary to render it consistent 
to forgive sin, then we have this testimeny 
in all the sufferings endured by the creatures 
of God; and though it may not be so full or 
satisfactory, yet it is of the same kind with 
that obtained by the death of Christ. And 
in this sense, Paul might be said to be cruci- 
fied for us, the devils tormented for us, and 
all the creatures of God punished for us.— 
We think also that if the substitution of 
Christ be denied, the advantage is altoge- 
ther in favor of the sufferings of those crea- 

tures which are punished for sin, and we can 

see nothing but a testimony of displeasure 


with holiness, in the sufferings of Christ, if 
he be not regarded as bearing the sins of 
his people. ‘The moral lesson taught by 
sufferings depends on the character of the 
sufferer. The punishment of the guilty 
shows justice, but the punishment of the in- 
nocent shows malice, or cruelty, or any 
thing, rather than justice. If the plague of 
wrath should enter heaven, and consume 
every angel, and every saint before the 
throne, and if grace rebelling against justice, 
should open the pit of torment, and set every 
imprisoned sufferer at liberty, what would 
be the moral lesson taught respecting the 
government of God? Would such proceed- 
ings magnify his law, and make his justice, 
and holiness, and truth, to shine forth glo- 

iously ? As little would the sufferings of 
Christ magnify the law, and display the jus- 
tice, holiness and truth of God, rf he neither 
had sin of his own, nor bore the sins of his 
people. According to this view of the suf- 
ferings of Christ, we see no necessity for 
his assuming our nature or suffering at all; 
we see no reason why his sufferings may 
not render the forgiveness of devils as con- 
sistent asthe forgiveness of men. We see 
no other kind of justification by his death, 
but that of impunity—no refuge from the 
conclusion that God does clear the guilty.— 
How different is the language which this 
doctrine imposes on its mS from the 
language of the scriptures. The Bible tells 
us nothing of the death of Christ opening a 
way of salvation for any, or for all, but of 
its making peace, reconciling us to God, and 
saving us. Through his death, the apostles 
preached, not the consistency of forgiveness, 
but forgiveness itself. 

This subject is of the first importance ; 
but it will not do to enter into a full discus- 
sion of this and other questions, else we 
should be obliged to write volumes, instead 
of afewremarks. Nor is there any occa- 
sion, as many Valuable treatises have been 
already written. We shall only farther no- 
tice the author’s evasion of the question at 
issue. He defends his doctrine, as if the 
whole question were in respect to the suffi- 
ciency of Christ’s death, or “its original 
applicability to all,” and our warrant to 
preach the gospel to all. Now, he certain- 
tainly either knows or ought to know that 
this is not the real question. Calvinists 
maintain the sufficiency of Christ’s death, 
and its applicability to all men, and preach 
the gospel not to ‘the elect or a part of 
men,” but to all without exception ; they 
believe that God is sincere in making this 
unlimited offer of Christ. And they be- 
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~ lieve that all the other doctrines which they 
maintain are agreeable to them, though they 
would not wish, as Mr. B. to “ gauge” their 
views of all the doctrines of the Bible by 
their opinion of one ; in other words, to take 
one of the doctrines of the Bible as a car- 
~ dinal truth, and then hold what they believe 
to be consistent with this, whether consist- 
ent with the rest of the Bible or not. The 
‘controversy in respect to the extent of the 


_ atonement is quite distinct from its sufficien- 


ey or value. That it is suflicient for all, 
and that it will be eifectual only to a part, 
is generally admitted by Calvinists, Ar- 
_ minians, and Hopkinsians. The question, 
then, between them, is simply this: Was 
that which is effectual only to a part, intend- 
ed for the whole? Did Christ give him- 
self intentionally for all men, or for the 
church ? Did he purchase all, or the flock ? 
Did he lay down his life for the sheep, the 
wolves, and the goats, or for the sheep ?— 
Did he die intentionally to save those who 
were not given him of the Father, those to 
whom he forbade his apostles to preach, 
those for whom he refuses to intercede, those 
who were in hell when he died? Had the 
author taken this fair view of the real ques- 
tion, he would have found it a very differ- 
ent matter from what he makes of it. In 
this case, also, his opponents have reason to 
complain of the persevering misrepresenta- 
tion of their opinions. Here, also, we find 
reason and feeling struggling for ascenden- 
cy over the power of God’s word. Mr. 
B. tells us that he holds no doctrines, and 
by the grace of God, will hold none incon- 
sistent, not with the word of God, but in- 
consistent with his opinion of the free and 
full offer of the gospel to all men. And 
here, also, we find him endeavoring to re- 
concile his views with the Confession of faith. 
Were it not for the facility of sliding from 
heretical doctrines into orthodox explanations, 
it might justly astonish us to find him, after 
advancing these opinions on the atonement, 
asserting that ‘*he does not in the least de- 
art from the standards of his own church.” 


f any one doubts whether the doctrine of 


*‘a limited atonement”’ is to be found in the 
Confession, he may consult chap. 8, sections 
1, 5, 8. Larger Catechism, questions 44, 
59, 71. Itappears as if, notwithstanding 
this supposed Liemetty with the Confession, 
there had been some hesitation, for he speaks 
as one cramped, or rather not to be cram 

ed by any such frame work as the West- 
minster divines have reared around the Bi- 
ble. We apprehend that many would be far 
less cramped in their theolegy, if they would 


we 
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carefully examine and make themselves mas- 
ters of those standards. 

It is no wise surprising when we learn 
Mr. B’s views of the nature and extent of 
the atonement, to find him explicitly deny- 
ing that Christ suffered the penalty of the 
law. ‘‘He did not endure, indeed, the 
penalty of the law,—for his sufferings were 
not eternal, nor did he endure remorse of 
conscience.”” And in a note it is asserted 
that ‘Christ’s sufferings were severe,— 
more severe than those of any mortal before 
or since; but they bore, so far as we can 
see, only a very distant resemblance to the 
— of hell—the proper penalty of the 

aw,” &c. The old way of answering 
these objections to the truth, appears as good 
as any thing more original. The essence 
of the penalty of the law was spiritual death, 
consisting in desertion and wrath, both of 
which were endured by Christ. Hell is not 
the penalty, but the place where sinners en- 
dure it. The eternity of suffering arises 
from the finite nature of the subject, and 
belongs not to the essence of the penalty ; 
remorse arises from the guilt being actual, 
and not imputed, and despair from the suf- 
ferings being eternal. The infinite dignity 
of Christ gives a value to his temporary 
sufferings far beyond the eternal sufferings 
of the greatest possible number of finite 
creatures. So that while the law never 
could be satisfied by all the sufferings of 
creatures, it is not only satisfied but mag- 
nified by the sufferings of Jesus Christ. If 
the law in its penalty had been set aside, it 
could not have been magnified, but would 
have been diminished and disgraced. If one 
ask for much and receive little ; if he ask for 
bread and receive a stone, or for an egg and 
receive a scorpion, something only “ distant- 
ly resembling” what he asks, and almost 
infinitely inferior in value, he is certainly 
not honored or magnified by this treatment. 
And if the law of God asked for the penal- 
ty, and neither received the penalty nor a 
proper equivalent, but only something ** dis- 
tantly resembling it,” it is impossible to 
understand how this magnifies the law and 
makes it honorable. If we suppose that 
the law demanded the full penalty of the 
sinner, and God answered it ‘Nay: the 
sinner must escape, but here is my Son, 
satisfy all your demands upon him: in him 
you will not merely have the debtor to cast 
into the prison, but the full payment of the 
debt, which could never be obtained from 
the bankrupt sinner,” It is easy to see how 
in this way the law is not only satisfied, but 
honored. It asks the sinner, and gets the 
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Son of God; it asks the imprisonment of 
the debtor, and receives the full payment of 
the debt. But if the penalty be set aside, 
however mercy may shine im our redemp- 
tion, the law and justice of God must be 
obscured. Grace must reign not through 
righteousness, but on its ruins. God can 
never be just in justifying the ungodly, but 
must unite with unjust judges in justifying 
the wicked in his sin. 

It is only a different grade of the same 
offence, to say and to do injustice. If jus- 
tice do not require the infliction of any pen- 
alty aonexed to the law, then justice did 
not requiré that this penalty should have 
been annexed to the law. And if justice 
did not require that it should be annexed to 
the law, it was unjust and cruel to do so.— 
Unnecessary restrictions and penalties are 
the very essence of tyranny. If, then, the 
justice of God might now dispense with the 
penalty, it was tyranny, at the first, to an- 
nex it to the law. And by giving to Adam 
a threatening beyond what justice demand- 
ed, he exhibited himself to his creature as 
eapable of tyranny and oppression. It was, 
also, the duty cf Adam either to believe the 
threatening to be sure or doubtful. If it 

vere his duty to believe it sure when yet 
it might be set aside, it was his duty to be- 
lieve a falsehood. If it were his duty to 
believe it doubtful, then it could not answer 
the end for which it was given; he would 
have had in the uncertainty of the penalty 
the very same encouragement to sin by 
which Satan prevailed against him. The 
reason why God threatens must be the same 
as the reason why he punishes; it is be- 
cause the righteous Lord loveth righteous- 
ness. And it would be as opposite to his 
justice to clear the guilty, as to punish the 
innocent. 

If Christ did not suffer the penalty of the 
Jaw, God has exhibited himself as a change- 
able being. He can no longer say that he 
js not a man that he should lie, or the son 
of man that he should repent, for that which 
he hath said, he hath not done, that which 
he hath spoken, he hath not made good.— 
He said, in the diy thou eatest thereof thou 
shalt surely die, yet this death is never en- 
dured! If there might be such changes in 
God, he never could be the proper object of 
faith. If he change from that which he hath 
threatened, who can tell but that he may 
change from that which he hath promised ? 
If he said, “ If thou eatest thou shalt surely 
die,” and yet do not dnflict that death, but 
only something “distantly resembling” it, 
who can tell but that having said, “If thou 
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believest thou shalt be saved,’? he may set 
aside this promise, or only give us some- 
thing ‘ distantly resembling” this salvation ? 
You say, perhaps, the goodness of God for- 
bids this; merey rejerces aguinst judg- 
ment. Trae; but who can tell if God do 
what justice forbids, whether he may not, 
also, do what goodness forbids? And if 
mercy rejoice against judgment, so as to set 
aside its demands, may not judgment re- 
joice against mercy, so as to set mercy aside ? 
There is certainly more cause to fear that 
God may omit the exercise of mercy to the 
undeserving, than to hope that he will omit 
the exercise of justice against the guilty.— 
The wonder is, that God shows mercy where 
he might show his wrath, and not at all that 
he shows his wrath when there is an oppor- 
tunity for showing mercy. The acts of 
mercy are free ; the course of justice is es- 
sential, So that if our confidence in the 
immutability of God be destroyed, there is 
far more reasow to fear that he will be pro- 
voked to suspend the exercise of mercy, 
than ever there was reason to hope that he 
would set aside the demands of justice. 

Again: if God have once departed from 
his word, in not inflicting the evil threat- 
ened, who can tell but that he will do so 
again? and having now said, Jf ye live ef- 
ter the flesh, ye shall die; he that believ- 
eth not, shall be damned. who can tell but 
that he may be satisfied with something 
‘distantly resembling” this death and this 
damnation ? Would not this doctrine put a 
good plea into the mouth of the sinner be- 
fore the bar of his Judge? When charged 
with his impenitence and unbelief, mght he 
not say, “ Lord, I knew that death was de- 
clared to be the wages of sin, but I knew, 
also, that thou wast merciful, and that hav- 
ing threatened this death against man at the 
first, thou didst set aside this penalty, and I 
was persuaded that thou wouldst act consist- 
ently with thyself, and not do as thou hadst 
said, but as thou hadst done. I thought to 
escape at least with something as far differ- 
ent from the penalty, as the temporary suf- 
ferings of the human nature of Christ are 
different from the eternal sufferings of all 
for whom he suffered.” If such a plea as 
this could be offered by the sinner, it is dif- 
ficult to see what answer could be given to 
it, or how the Most High could be justified 
in his sayings, or overcome when he is 
judged. 

If Christ did not endure the penalty of 
the law, then God has set up Satan’s word 
in opposition to his own. God had said, 
Ye shall surely dre ; Satan said, Ye shall 
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not surely die. It, then, the penalty be 
set aside, it is evident that Satan spoke the 
truth rather than God, and if we suppose 
God to have spoken seriously, and reall 
intending to do according to his word, it 
will also follow that Satan knew the mind of 
God better than God himself. He must be 
the wisest counsellor of the two. And this 
proceeding of God will do more to establish 
the kingdom of Satan, than all his own arts 
and exertions.* 

If the sufferings of Christ had a respect 
chiefly to the law and perfections of God, 
and were equally intended for all the race ot 
men, and if by them the penalty of the law 
is set aside, how can any of the race of 
men suffer that penalty, unless it be without 
and therefore against law? The penalty 
must be considered as removed from the law 
itself, so that men have nothing to fear from 
it, whether they believe or not. If for 
any reason, the penalty of imprisonment be 
set aside from the civil law, not for a portion 
of the citizens, but for the whole race of 
them, there would be good reason to cry 
out of wrong, if any should afterwards be 
imprisoned, because they would suffer where 
there was no law against them. If the 
penalty of the divine law be set aside, and 
any still endure it, it must, according to 
the author’s own reasoning respecting the 
perseverance of the saints, be a double in- 
fliction of punishment ; first, on Chnist, that 
which God was pleased to accept as a sub- 
stitute for satisfaction; then on the sinner, 
who suffers the same penalty which was 
previously abolished by the sufferings of 
Christ. The author appears to have fore- 
seen this consequence of his doctrine, and 
to avoid it, when speaking of the sufferings of 
Christ as a substitute for the penalty, he 
suddenly drops down from the high ground 
of an atonement for the race, to the language 
of a limited atonement . ‘* Christ,” says he, 
“endured so much suffering, bore so much 
agony, that the Father was pleased to ac- 
cept of it in the — of the eternal tor- 
ments of all that should by him be saved.” 
We are unable to comprehend what the au- 
thor means by an atonement intended for 
all, and yet aecepted as a sufficient satisfac- 
tion only for a part. Yet it is easy to see 
that to have spoken consistently with bim- 
self, he must have admitted that God had 
accepted of the sufferings of Christ as an 
equivalent for the penalty of the law as due 
to all, and that therefore the penalty can 
never be inflicted on any. 

This doctrine is not only not honorable to 
~* Charnock. 








the justice, immutability, and truth of God, 
but exhibits salvation as not honorable to 
the sinner. It could not be to the honor of 
the sinner to come into heaven by a mere 
act of impunity ; to come with all the mon- 
strous births of sin still cleaving to him ;—~ 
with all the foulness of his guilt indelibly 
marked upon his person, and inviting every 
one to cast the same in his teeth. Accord- 
ing to this doctrine, he must come into 
heaven, not like a debtor, whose debts have 
been paid, but hke an insolvent, who has 
evaded the law,—tike a criminal, who has 
escaped the gallows. He could never be 
without spot before the throne, never could 
look up with boldness and say, ‘* Who shall 
lay any thing to my charge?” Though 
justified, his justification could never be from 
sin, but iz it. The law and justice of God 
would forever frown upon him as injured 
and unsatisfied creditors; conscience could 
never be perfect ; the person could never be 
righteous, 

If the views of the atonement defended, 
appear too ‘* commercial’? to some, they 
have the Scriptures to blame for it. They 
almost uniformly speak of it in this light.— 
Christ gave himself a ransom for many. 
He bought the Church ; and if he had been 
no more than an honorable man, we could 
not doubt but that he would give a fair and 
full price for what he purchased. He is our 
surety, not to procure for us an evasion of 
the law, or the relinquishment of its claim, 
or to pay a part of our debt, and leave the 
rest forever unsatisfied, nor to teach us and 
encourage us to pay it for ourselves, nor to 
put us into the way of paying it, but he is 
our surety to pay allforus. He undertakes 
for us, or in our room, and by his death 
ransoms us from death. Mr. B. not only 
says that the Scriptures do not aflirm that 
Christ endured the penalty of the law, but 
‘‘in the whole Bible there is not the sem- 
blance of a distinct affirmative that he did.” 
Many have, at least, thought they perceiy- 
ed a semblance of this doctrine in such texts 
as these: “The Lord laid on him the in- 
iquity of us all,” or, as it is rendered in 
some versions, ** The Lord laid on him the 
punishment of us all; “Christ has re- 
deemed us from the curse of the law, being 
made a curse for us ;’? *“* He who knew ne 
sin, was made sin for us ;”” “ Christ died for 
the ungodly,” that is, according to the 
‘*common sense”’ of men, as to the meaning 
of words ; he died for the ungodly, the same 
kind of death, from which he delivers them. 

The inefficacy of the atonement follows 
naturally from the preceeding doctrines. If 
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what is taught respecting its nature be true 
no one has any reasonto doubt the conclu- 
sion to which Mr. B. comes, that, “the a- 
tonement of itself secured the salvation of 
no one.” He tells us farther that ‘It made 
it consistent for God to offer pardon to reb- 
els—it was an opening of the way for par- 
don,—a making forgivness consistent.” 
The atonement then is only an effort to save 
men, and the author speaks of our ‘efforts 
to save them,” so that Chist’s works and 
ours are put uponalevel. He has attempt- 
ed to be our Redeemer but has not redeem- 
ed us ; he has only opened the way. Men 
also, use efforts to save men. Is it suppo- 
sed that they are more successful or do they 
also fail, and merely open the way and make 
it consistent that sinners should be saved ? 
This opinion of the inefficacy of the atone- 
ment runs through the whole discourse, and 
occasions a very singular use of language. 
We are continually told of this scheme, this 
lan of redemption.—Men are to be saved 
by the scheme taught in this decument, and 
unbelief consists in rejecting this scheme, 
‘are you, says the author, prepared to com- 
mit the interests of your immortal souls to 
this plan of salvation?” It would not do 
to commit them to the atonement itself, for 
the atonement will save no one: but one 
must commit them to Mr. B’s scheme, this 
will save them, and this scheme is the only 
way in which men can be saved, that is, as 
he adds, if he mistake not, though afterwards 
he waxes more bold, and appeals to the cun- 
sciences of men to sayif this be not the 
scheme of the Bible ; yea, he becomes as- 
sured that no one, no, not one can gainsay 
or resist it or prove or believe that it is not: 
—nota man dare or can deny it. And then 
he asks his hearers, if they feel safe in this 
scheme ;—and do you love this scheme?— 
“To this scheme set before you trembling 
mortal fly, fly before it is too late.” He 
tells us with great truth, that his plan of 
God’s mercy had been ‘“‘presented again & 
again.” It is indeed presented so much 
‘again and again” as rather to offend against 
the laws of good taste, especially in the 
conclusion, when this scheme and this plan 
turn up in almost every line. He dwells 
on it as one determined that whatever else 
might be omitted, overlooked or forgotten, 
no one might fail to carry away with him 
the out-lines of this scheme. But however 
much attached to this plan, he must excuse 
us, if we prefer to this preaching of schemes, 
the preaching of Christ Jesus the Lord, the 
preaching of Christ and him crucified, the 
calling of men to believe on him, to receive 
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him, not with the assurauce of the consis- 
tency of forgiveness and salvation, but with 
the assurance of reconciliation, forgiveness, 
salvation and all things by his blood and by it 
alone. It 1s acknowledged that several things 
concur with the atonement, as means; but in 
respect to merit, the atonement, and noth- 
ing else will save us. Several things may 
concur with the bequest of an estate in ma- 
king it ours, such as the proof of the bequest 
and the acceptance of it, yet we would stil! 
say the bequest and that alone makes the es- 
tate ours; if we say that the bequest or the be- 
quest alone did not make it ours we mean 
that we have other claims, such for instance 
as arise from purchase, donation, or titles 
independent of the bequest. Soifwe say 
absolutely that the atonement will save no 
one, we must mean that our title must be de- 
rived from some source, either'different from 
the death of Christ, or in connection with it; 
accordingly Mr. B. assures us that our sal- 
vation is not secured by the atonement, ex- 
cept on the conditions of repentance and faith, 
of which sentiment we may speak hereafter. 
We only add here what we cannot but la- 
ment to find, that in professedly describing 
Christ’s work in saving us, in the second 
particular of the sermon, though Mr. B. is 
very minute, so much so as to follow Christ 
through the vallies and mountains of Judea, 
to look on his various works of good to the 
bodies of men, and to takeus with him to 
the cross to behold his dying agony, yet he 
says nothing of his death being a sacrifice or 
offering for sin; nothing of his being made 
sin or a curse for us ; nothing of his being 
wounded for our transgressions, bruised for 
our iniquities ; nothing of his finishing sin, 
fulfilling all righteousness, that the righteous- 
ness of the law might be fulfilled in us; he 
says nothing of his obedience making us right- 
eous, or of his blood cleansing us from all 
sin; there is a silence on these subjects which 
speaks as unequivocally as words. How 
can we suppose the doctrines to be scrip- 
tural which lead men toneglect these scrip- 
tural representations of the nature of Christ’s 
death ? What is his death to us, unless we 
may by faith reckon ourselves to be dead 
through our Lord Jesus Christ, crucified with 
him and so freed from sin’? How can we 
have peace unless we see the burden of our 
sins laid on him as our sacrifice, carried away 
andjremoved from us as far as the east is dis- 
tant from the west? In these doctrines men 
live, and in all these is the life of our souls. 
To teach the inefficacy of the atonement, is 
to take away the foundation; and what then 
can the righteous do ? If we write on these 
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topics with freedom and with feeling, we 
think their importance justifies and demands 
it. If we will not contend for doctrines 
which are the head and heart of the true 
gospel,—if we will not contend for the 
foundation of our eternal hope, for what will 
we contend ? Better have nothing but war 
and confusion, than that the bread of life 
should be taken away from perishing sinners. 
May the time soon come when the great 
study of men will be to exalt the Lord, and 
to be exalted in his righteousness. 
[To be contiuned.] 
—<—— 
[For the Religious Monitor. } 


THE SEVEN LAST PLAGUES; OR THE VIALS 
OF THE WRATH OF GOD. 


Mr. Eprror,—lIt has long appeared to 
me, that some notice of good and seasona- 
ble books, might be instrumental in advan- 
cing the great cause of truth, to the support 
of which, the pages of the Monitor seem to 
be devoted. Under this impression, some 
time since, I commenced,what I intended asa 
review of a little volume, with which it is 
probable many of the readers of the Monitor 
may yet be unacquainted. The book to 
which I allude, is entitled, ‘*‘ The seven last 
Plagues ; or the vials of the wrath of God ; 
a treatise on the prophecies, in two parts. 
Consisting of Dissertations on various pas- 
sages of Scripture ; particularly on the vii. 
vil. ix. and xii. chapters of Daniel; and on 
the xi. xii. xiii. xiv. xv. and xvi. chapters 
of the book of Revelation. By Robert 
Reid, A. M., minister of the gospel in Erie, 
Pa.” The book is a plain, but decent vo- 
lume, 12mo. pp. 305, Pittsburgh, Pa. 

The writer of this article read the book 
with much interest, and he trusts with pro- 
fit. The subjects discussed in it, are of such 
immense importance to the eternal interests 
of mankind, that, in order to extend the 
knowledge of the subjects, and the truths 
brought into view, inthe book, he intended 
to give, in the form of a review, an analy- 
sis of the author’s views, on the subjects 
on which he writes. But in the execution 
of this plan, it soon appeared that the wri- 
ter proposed too much for the necessary lim- 
its of a monthly miscellany. In this arti- 
cle, he proposes only to invite the attention 
of the readers of the Religious Monitor to 
the book itself. 

By turning to the passages of Scripture, 
which are made the subjects of the disserta- 
tions, the reader will find that they contain 
predictions of events, to which the church 
has been long looking forward with intense 
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interest. All who give credit to the word 
of God, must believe, ‘‘that truth shall fi- 
nally prevail over error—that Jesus Christ 
shall establish his kingdom in every part of 
the world—that truth and righteousness shall 
not always be cast down, and trampled un- 
der foot; but shall have the ascendency for 
a thousand years—that the saints shall pos 
sess the kingdom, and inherit the earth.”—~ 
But we are equally bound to believe, on the 
very same authority, that this happy dis- 
pensation shall be introduced by terrible and 
tremendous judgments,—* a time of trouble, 
such as there never was since there was a 
nation, to that time.” By this means, “ the 
sanctuary,” the church of God, “ shall be 
cleansed”? from its present defilements ; and 
the way prepared for the introduction of the 
most glorious period which the visible church 
has ever yet seen. ‘These are the outlines 
of the plan which God has revealed in the 
prophecies. And to the accomplishment of 
which, the church is warranted to look for- 
ward. And to the consideration of which, 
Mr. Reid calls the attention of his readers 
in the volume before us. In which there 
are certainly much just reasoning, weighty 
reflections, and important conclusions. His 
views of the present state of religion, and 
the condition of the church, appear to be just 
and correct. 

And one of the principal aad most striking 
peculiarities in Mr. Reid’s book, is the view 
which he takes of Anti-Christ. He finds 
Anti-Christ’s in most, if not all, the Protes- 
tant churches. The following extracts from 
the preface, will give some idea of his views 
on this point. Speaking of himself, he 
says, “ tHe [the author] followed the track 
of Poole, Newton, Hurd,*and other approv- 
ed expositors, because he found, after ma- 
ture deliberation, that they had adopted the 
only true method by which the mystery of 
God is to be developed. But he afterwards 
found that those eminent men did not rise 
above the commonerror of Protestant ex- 
positors, who all agree in pointing out the 
church of Rome as the great Anti-Christ, 
but never seem to suspect that their own 
churches were in the least degree tainted 
with the same principles and practices which 
have produced this monster of iniquity.— 
They have all reasoned on the supposition 
that there is but one Anti-Christ, and that 
he has his seat exclusively in the city of 
Rome. So generally have Protestant com- 
mentators been blinded by this common de- 
lusion, that the late Doctor Scott observes, 
that “during the period of the very low 
state of Christianity, in which the witness- 
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es shall be slain, there will probably be very 
flourishing churches in America, in Africa, 
and the East Indies, and other parts of 
Asia.” They all, in fact, supposed, that 
the prophecy relates to no other parts of the 
christian world, but the western Roman em- 
pire.” 

And again, he says—* There has been 
much said by the Protestants against the 
usurpations of the Roman Church, against 
‘the changing of times and laws,’ and 
* making war agzanst the saints ;’ but there 
is every reason to believe, that if any of the 
sects, which have risen to power and pop- 
ular influence in the Christian world, were 
placed in the circumstances of the Church 
of Rome, we should see the very counter- 
part of the great Anti-Christ. This infer- 
ence is fairly drawn from the innovations 
they have made in the worship of God ;— 
in the doctrines they preach, and the forms 
and ceremonies which they introduce, evi- 
dently for the purpose of increasing their 
number and influence among certain classes 
of mankind. We do not mean to cast an 
indiscriminate eensure, on the Protestant 
Churches:—We speak only of those who 
lave introduced human inventions into the 
worship of God. And we think proper here 
to inform our readers, as this phrase will 
frequently recur in the following work, that 
we mean by it, every doctrine, every mode 
of worship, and every church regulation, for 
which there is no authority in the word of 
God. We do not ask them to show us an 
express command for every part of worship, 
as this would be both unfair and unreasona- 
ble ; but we ask them to show a foundation 
jo the Scriptures of truth, for every doctrine 
which they believe, and every practice which 
they adopt ; and every thing for which this 
foundation cannot be shown, we call a hu- 
man invention, and say that it stands in the 
will of man, and not in the wisdom of God. 
But we say more: Jesus Christ is the King 
and Head of the Church, and he alone has 
a right to make laws for its government,— 
to a sal us what doctrines we are to teach 
and believe, and what kind of worship we 
are to offer to our Maker. Therefore eve- 
ry human invention is an infringement on 
his prerogative. It takes his glory and 
gives it to another. This we say is the 
great Anti-Christian principle, which oper- 
ates generally throughout the Christian 
Churches.” 

In his dissertation on the vii. of Daniel, 
particularly on the 9—13 verses, he remarks, 
that “there are more thrones to be cast 
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down, than that of the great Anti-Christ, 
who sits in the metropolis of the Roman 
empire. This spiritual power, which arro- 
tes to himself the making of laws and or- 
inances in the church of God, has his throne, 
at this moment, in all parts of the Christian 
world. This is matter of fact, as well as 
matter of prophecy. But in the latter days, 
the first interposition of the divine power will 
be to cast down the thrones that are estab- 
lished in disregard of his authority. The 
accurate observer of the works of Provi- 
dence, cannot fail to notice something of 
this kind, at this present time. In the po- 
litical world, the thrones of despots are evi- 
dently tottering. Their authority is sup- 
ported only by the strong arm of power, 
and their subjects are every day becoming 
better and better acquainted with the weak- 
ness of their claims, and the unjust and op- 
pressive exercise of their power. The spi- 
rit of emancipation, which refuses to submit 
to any kind of bondage, is evidently grow- 
ing stronger, through the civilized world. 
And the power of every despot, from 
the monarch, who wields the force of a 
great nation, to the petty oppressor, whe 
sits in the lurking places of the villages, 
and slays the innocent, shall finally be 
overturned. In the religious world too, we 
see that the influence of forms and ceremo- 
nies, on the human mind, is gradually de- 
creasing. It is indeed true, that the mass 
of the christian world, has not discernment 
enough to distinguish between the ordinan- 
ces which are appointed of God, and those 
which are merely of human contrivance ; 
and therefore, his institutions must, for a time, 
undergo the same fate with the times and 
laws, which the man of sin has established : 
but Ged has determined to support his au- 
thority by his judgments; and, therefore, 
we see, that when the thrones are cast down, 
the Ancient of days takes his seat.” pp. 34, 
35. 

This view of the aspect of affairs, both 
in the religious and political world, is given 
to confirm the computation, that the period 
when the power of the little horn shall be 
finally destroyed, is drawing near; but its 
correctness is remarkably striking, when we 
consider the events that have taken place, 
particularly in Europe, since it was written, 
1828. The book, we think, one of the 
most seasonable that has appeared in our 
times ; aud we would earnestly recommend 
a careful and attentive perusal of it, to all 
those who prefer the truths of God’s word, 
to the fashions ef this weld. J.P. M 
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{For the Religious Menitor.) 
A MAXIM OF BIBLE RBLIGION. 
(Continued from page 479.) 

In the last paper it was noticed that the 
way in which the doctrines of the reforma- 
tion have been opposed, viz. by misrepresen- 
tation, misinterpreting of scripture, &c. makes 
nothing against them,—that the opposition 
to them being universal, and from all sorts of 
persons, is a strong presumption in their fa- 
vour—and that the happy amelioration 
which they have indirectly caused in the 
social and political condition of men, leaves 
but small ground of complaint against them, 
whether they be true or false. We have 
looked at the men of these principles in 
the family, the social circle, the cabinet and 
the camp, and we have seen them in every 
situation, “‘denying all ungodliness and 
worldly lusts, and living godly, righteously 
and soberly.”” They were men that placed 
the interests of community and the purity 
and prosperity of the church, above all other 
concerns ; and for these they put every thin 
to hazard ; with weeping, supplication ne. 
fasting, they besought God to revive reli- 
gion, and to countenance their cause, and he 
heard their voice and answered them. 

I — to notice farther, that they gave 
evidence of a very humble spirit. And it 
will not be denied that this is a Bible spirit. 
— Be ye clothed with humility, for God re- 
sisteth the proud and giveth grace to the 
humble ; humble yumndiees therefore under 
the mighty hand of God.” 1} Peter. v. 5. 
“* Let this mind be in you that was also 
in Christ Jesus, who being in the form 
ef God, and thought it no robbery to be 
equal with God, but made himself of no 
reputation and took upon him the form of 
a servant,” &c. Phil. ii. 5. “Take my yoke 
upon youand learn of me, for I am meek 
and lowly in heart,” Math. xi. 29. This 
grace is so very important that it decides at 
once the character of the doctrine which pro- 
duces it. God has ordained the doctrine of 
the gospel to be the instrumental cause of 
this humility. The prophet speaking by the 
Spirit characterizes the gospel day in the fol- 
lowing language: ‘The loftiness of man 
shall be bowed down, and the haughtiness 
of men shall be made low, and the Tord a- 
lene shall be exalted in that day.” Isa. ii. 
17. Again, “ forthe weapons of our war- 
fare are not carnal, but mighty through God 
to the pulling down of strong holds, casting 
down imaginations, and every high thing 
that exalteth itself against the knowledge of 
God, and bringing into eaptivity every 
thought to the obedience of Christ” 2, Cor- 


inth. x. 4. Andno other doctriae can have 
any agency in effecting this humility, unless 
we should believe that the gospel is superflu- 
ous. Now it cannot with any force be denied, 
that the Reformation doctrines, with respect 
to the sinfulness of that estate into which the 
fall brought mankind, and also the absolutely 
sovereign and free grace of God in appomt- 
ing the way of salvation, cut off from man 
absolutely all occasion for boasting, and leave 
him nothing to say, but--‘ unclean, unclean,” 
*‘ behold I am vile,—* in me, that is in my 
flesh, dwelleth no good thing”’--‘* by the grace 
of God I am what I am””—* it is not of m 

willing, nor of my running, but of God that 
showeth mercy.””? The truth is, the secret 
cause of all the opposition in the world to 
these doctrines, is because — are found to 
make no compromise with, and give no quar- 
ter to human pride, but will have the whole 
human family to be one undistinguishable 
mass of corruption in the hand of a God ab- 
solutely sovereign, either to save all or pun- 
ish all, to save a part or punish a part, 
according to the good pleasure of his will, 
without any other possible consideration. 
And this amounts toa full admission of the 
truth which I am endeavoring to illustrate, 
and this truth amounts to a proof, that the 
doctrines of the Reformation are the doc- 
trinesof the gospel, according to the Bible. 
Out of many evidences of the humility of 
the Reformers, I select one ; it was their fre- 
quent, humble, supplicating for that which 
was their unquestionable right, and in some 
instances, Where they had power to right 
themselves. In their supplication to the 
private council of Charles 1. against forcing 
upon them the new book of common prayer, 
the Noblemen, Barons, Ministers, Boroughs 
and commons of Scotland held the followin 

language. ‘We do therefore in all humili- 
ty, supplicate that your Lordships, out of 
your care of religion, so seriously recom- 
mended to your Lordships by his Majesty, 
and your compassion on our present case, 
would be pleased fully to represent to his 
Majesty these and the like cons.derations 
known to your Lordships, that this affair of 
so great importance may not appear to his 
Majesty a needless noise, but as it is indeed 
the very desire of our hearts, for the preser- 
vation of true religion amongst us, which is 
dearer tous than our lives and fortunes; 
and if this be refused we humbly cravea 
hearing of our just grievances before your 
Lordship’s conclusion, that by your Lord- 
ship’s counsel some way may be found 
whereby we may be delivered from the fear 
of this and all other innovations in this kiad, 
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and may have the happiness to enjoy reli- 
gion, as it hath been by the great mercy of 
God reformed in this land,and is authorized 
by his Majesty,” &c.* 

This was not words and nothing else— 
Court flattery, nor slavish fear. It was but a 
few years till they gave the King and his 
wicked advisers a proof that they were in 
earnest, and determined to suffer the loss of 
all things rather than lose their religion and 
rights of conscience, when all ranks in the 
nation and the whole nation, with a few ex- 
ceptions, arose simultaneously, and with great 
harmony, to repel the king’s invasion. And 
they did it with great success, yet at the 
very moment of their success they showed 
the greatest readiness to supplicate again for 
their rights, and obey as loyal subjects. ‘In 
the end,” says the same historian, “ havin 
permitted the Scots to make known their de- 
mands the Lord Lowdoun wpon his knees 
said that their demands were only to enjoy 
their religion and liberty according to the 
eclesiastical and civil laws of the king- 
dom.” 

At this time, the friends of the Reforma- 
tion, through the great mercy of God, were 
almost the whole nation, which made it both 
lawful and practicable for them to stand up 
in their own defence ; and this made their 
humility in supplicating more conspicuous. 
But about 20 years after this, the enemies of 
this doctrine got the balance of power into 
their hands, which they exercised for 26 
years with unrelenting cruelty, during 
which time steadfastness in the truth and 
every christian grace was tried almost to the 
utmost. And if their faith in their doctrine 
was able to bring them through, we should 
certainly conclude that it was genuine. I 
shall here give the testimouy of one who 
livedin that time and was an eye witness 
and likewise a sufferer. 

“In the latter end of this year (1687) I 
heard Mr. Renwick preach with much life 
on the covenant of grace from Song iil. 9. 
10. He soon after suffered as our last martyr 
for the truth. Notwithstanding he was pecu- 
liarly hated and reproached by many, he was 
one of the most upright, meek, bold and pru- 
dent, lively and judicious Christians or minis- 
ters that | ever met with. Nay, indeed, our 
faithful sufferers between A. D. 1661. and 
1688, were zealous for the truth and cause 
of Christ—upright according to their views 
—sclid and serious—much given to mortifi- 
cation-——hospitable and compassionate even to 
their enemmes—they spent much of their 
time in fervent prayer, in which they had 


often great enlargement and familiar intima- 
cy with God They often ate but once in 
the twenty-four hours, and sometimes not so 
often. ‘They provoked one another to love 
and to good works ; they freely communica- 
ted their spiritual experience to each other, 
and if any of them fell under any spiritual 
damps—the rest wrestled with God in his 
behalf till often his case was turned into ,the 
very best among them. They solemnl 
surrendered themselves to suffer for the truth 
whatever the Lord pleased. They had 
much familiar fellowship with him, oa studi- 
ed to be bold and faithful in his cause. They 
were much given to search into and bewail 
their own sins as wellas those of the land, 
and to admire and exalt the Lord Jesus 
Christ. And when they came to suffer to 
the death their souls ;were commonly over- 
whelmed with a sense of his love and com- 
forts of his Spirit.* 

Reader, was not this going forward in 
the way of Bible religion, and following them 
who through faith and patience inherit the 
promises. It is true they and their princi- 
ples were despised in their day—counted as 
the oflscourings of society—and they were 
compelled to wander in mountains, and dens, 
and caves of the earth, destitute, afflicted and 
tormented, in every way which malice could 
invent. But the world was not worthy of 
them. These were they that went after 
God through a vast and howling wilderness, 
in the strength of first love, the love of es- 
pousals. They counted their titles, their es- 
tates, and all earthly things, but loss and 
dung, that they might win Christ. The 
splendour of courts and the favour of kings 
had no charms, and persecution, torture, and 
death, had no terrors, to keep them from 
going forward to the city which hath foun- 
dations. And they went in the firm faith and 
practice of Reformation principles. Ah! 
reader, how have we fallen! and how is our 
gold become dim, and our fine gold changed ! 
Ah! the churches of the refomation ! their 
sun has gone down! and it is night, and a 
dark and dismal cloud now rests upon them ! 
Some are ina profound sleep, and others 
dream of revivals and prosperity, while beast- 
ly impostors are coming out of their holes, 
and howling around our dwellings. Lamen- 
tation and sore weeping in this night, for the 
woful backsliding of the daughter of the Ref- 
ormation, and for the pe seed and dee 
desertion in which our God has left us, be- 
comes every real friend of these principles. 
But Ishall conclude this part of the evidence, 
when I have conducted the reader to their 





* Stevenson’s History, vol. 2. p. 2¢2. 


* Life of Sergeant James Nisbet. 
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death bed, where he may see what support 
these principles give to the soul in the last 
moments, when ail earthly considerations 
are removed,and when the judgement seat 
and the eternal state stand out full to the 
view. And first, that of John Knox, whose 
sincerity and firm persuasion inthem, can- 
not with any face be questioned. 

‘During this cloudy period, (says the same 
historian,) Mr. Knox our famous Reformer 
died at Edinburgh upon Nov. 24, 1572. Of 
Mr. Knox’s life we have already given 
some hints, and ‘f we follow him to the last 
we shall find his latter end peace—this holy 
man finding his dissolution at band and be- 
ing anxious to have his flock comfortably 

rovided with a faithful gospel minister, and 
Pein assured ofthe fitness for that purpose, 
of Mr. James Lawson, at that time _profess- 
er of Philosophy at Aberdeen ; a man especi- 
ally famous for his preaching faculty, he dealt 
with the council and Kirk Session of Edin- 
burgh, and got them to concur with him inan 
invitation to Mr. Lawson to be his success- 
or in the work of the ministry. That call 
was accepted, and though by the time of 
Mr. L’s admission, Mr. Knox’s voice was 
become so weak as not to be heard at any 
distance, and his strength so abated that scarce 
could he crawl to the church, yet would he 
be present and preach, which he did to the 
admiration of many. Foz, at no time was 
he heard to speak with greater power or give 
more satisfaction to the hearers. In the end 
of his sermon calling God to witness that he 
had walked in a good conscience among 
them, not seeking to please men nor serving 
either his own or other men’saffections ; but 
had in all sincerity and truth preached the 
gospel of Christ; he earnestly exhorted 
them in the most pathetic terms to stand 
fast in'the faith they had reccived, and con- 
cluding with a fervent prayer for the contin- 
uance of God’s blessing upon them and the 
multiplying of his Spirit upon the person 
to be admitted—he took his last farewell 
of them. And that same afternoon he was 
forced by sickness to take to his bed from 
whence he never rose—Among those that 
eame to visit him he addressed himself to 
Messrs. Lindsay and Lawson, ministers, and 
the Elders and Deacons of the church as fol- 
Jows :—Brethren, the time is approaching 
for which I have long thirsted, wherein | 
shall be relieved of all cares and be with my 
Savior Jusus Christ forever. And now 
God is my witness, whom I have served with 
my spirit in the gospel; that the end I 
proposed in all my preaching was to instruct 
the ienorant, and to confirm the weak. to com- 





fort the consciences of those who were hum- 
bled under a sense of their sins, and bear 
down with the tapentenings of Gods judg- 
ments, such as were proud, and rebellious. 
I am not ignorant that many have blamed, 
and yet do blame, my too great rigor, and 
severity ; but God knows, that in my heart, 
I never hated the persons of those a- 
gainst whom I thundered God’s judgments. 
1 did enly hate their sinr and labour- 
ed with all my power to gain them to Christ. 
That I did forbear none of whatsoever con- 
dition, I did it eut of the fear of my God, 
who had placed me in the function of the 
ministry and who I knew would bring me to 
an account. Now brethren for yourselves I 
have no more to say, but to warn you that 
you take heed to the flock over whom God 
hath placed you overseers, and whom he hath 
redeemed by the blood of his only begotten 
Son. And you Mr. Lawson, fight a good 
fight, do the work of the Lord with courage 
and with a willing mind, and God from a- 
bove bless you and the church whereof you 
have the charge; against it, so long as ¢t 
continueth an the doctrine of truth the gates 
of hell shall not prevail. Having dismissed 
the elders and deacons he detained the minis- 
ters to whom he said—“there is one thing 
that greiveth me exceedingly, you have 
sometimes seen the courage and constancy 
of the Laird of Grange in God’s cause, and 
now unhappy man, he hath cast himself a- 
way. Will you two take the pains togo un- 
to him and say from me—that unless he for- 
sake that wicked course wherein he is en- 
tered, neither shall that rock in which he 
confideth (meaning the castle of Edinburgh, 
which he then held out for the Queen a- 
gainst the King,) defend him, nor the carnal 
wisdom of that man, whom he accounteth half 
a god, make him help, but shamefully shall 
he be pulled out of that nest and his carcase 
hung before the sun. The soul of that man 
is dear to me, and if it be possible I would 
fain have him to be saved. The ministers 
went as he desired and conferred a long 
space with Grange, but with no persuasion 
could he be diverted from his course till the 
castle was next year taken for the king, and 
Grange with a few other of the rebels public- 
ly executed as Mr. Knox had foretold. 

Next day he gave orders for making his 
coffin, and was that day, asduring the whole 
time of his sickness, much in prayer ever 
crying, come Lord Jesus, sweet Jesus, into thy 
hands I commend my spirit. Being asked 
by those about him if his pains were great ? 
He answered that he did not esteem that a 
pain which would be to him an end of all trou- 
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bleand ne eran, eternal joys. Frequently 
after meditation he burst out in these words, 
O serve the Lord in fear, and death shall not 
be terrible to you—blessed is the death of 
those that have part in the death of Christ.—- 
The last night of his life he groaned much in 
his sleep, and being asked the reason he an- 
swered ;—Ofttimes Satan hath cast my sins 
in my teeth todrive me to despair, and now 
that subtile serpent seeks to persuade me, that 
my labour and fidelity hath merited heaven 
and immortality. But blessed be God, who 
brought to my mind these scriptures, ‘what 
hast thou that thou hast not received—and 
not I but the grace of God in me” with 
which he hath gone away and shall no more 
return. And now | am sure my battle is at 
an end, and that without pain of body or 
trouble of spirit, I shall change this mortal 
life for that happy and immortal life. After 
prayer he was asked whether he heard it ? 
he replied, would God that ye had heard it 
with such an ear and heart as I have. Then 
he said, Lord Jesus receive my spirit, and 
without any emotion as one falling asleep, 
rather than dying, he resigned his soul to 
the hands of God.” 

I shall next turn to the end of Mr. Rob- 
ert Bruce, who was frequently persecuted be- 
cause of his firm adherence to the Reforma- 
tion, and especially to Presbyterian govern- 
ment, and was at the time of his death pro- 
hibited from preaching and limited to his own 
dwelling 

“* Several of these ministers,” says Ste- 
venson, “‘ were indeed under confinement, 
on the Bishop’s censures, whose ministry 
was,nevertheless,remarkably blessed of God, 
to the edification of multitudes; and some 
of them were, about this time, removed 
by death, as Mr. Bruce, whose reverence 
of God and his ordinances, earnestness to 
gain souls to the Redeemer, success in that 
happy work, and faithfulness in reproving 
sinners among all ranks, cannot be enough 
commended. On the 13th of July, 1631, 
being at breakfast, in his house of Kinnaird, 
he felt death fast approaching, and forewarn- 
ed his daughter that his master called him. 
With these words his sight failed him, 
whereupon he called for the Bible, but find- 
ing his sight gone, he said, cast up to me 
the 8th chapter of the Romans, and set my 
finger on these words: “I am persuaded 
that neither death, nor life, &c. shall be able 
to separate me from the love of God, which 
is in Jesus Christ my Lord.” Now, said 
he, is my finger upon them? When the 
told him it was, without any more, he said, 
“ Now, God be with you, my children,—I 


i 


have breakfasted with you, and shall su 
with my Lord Jesus Christ this night ; oa 
so gave upthe ghost, death shutting his 
eyes that he might see God.” 

I might next present them to the view of 
the reader, individually and alone—in their 
converse with God; in their self- examinations 
—-in their conflict with Satan’s temptations, 
and the lusts of the flesh—in their personal 
and family adversities, and their self-dedi- 
cations ; and I might multiply extracts from 
their memoirs, to show that they were ha- 
bitualiy sensible of their own weakness and 
defects—that they carried ona constant war 
against the sins of their own hearts, as well 
as of the times in which they lived—that 
they humbly relied, in all their duties, temp- 
tations and afflictions, on divine promised 
aid—that they aimed at entire resignation 
to the sovereign will of God—were stran- 
gers here and looked to heaven as their fa- 
ther’s house ;—and that the glory of God, 
the maintenance of the Gospel in its purity, 
and the salvation of fellow-men, were next 
their hearts; but I forbear, lest my readers 
become wearied. 

I hasten to make a few observations on 
the third point of resemblance between the 
Bible Maxim, and the Reformed Religion, 
viz, the end to which it leads, and for the 
reason above mentioned, I shall be brief; 
and . 

Ist. They are the doctrines which are 
ordained to lead the militant church to vtcto- 
ry, over Satan’s visible kingdom. Their 
influence at present, may be greatly circum- 
scribed, and the fewness of their friends 
— be fitly represented by two witnesses ; 
and even these few may lose the power and 
life of witnesses, in the struggle ;—but these 
doctrines cannot be overthrown, or altoge- 
ther banished out of the visible church ; they 
are destined to continue to the end of the 
world. These are the very truths that have 
already inflicted on whe gh the severest 
blow it has ever received, and by them will 
it be demolished. Who sees not that the 
single reformation principle, of putting the 
Bible into the hands of all the people, is 
calculated to overpower and crush all the 
strength of that mighty system of darkness 
and superstition? Before their standard, 
shall the present overwhelming flood of 
Socinian, Arminian and Hopkinsian blas- 
phemies and human devices be rolled back 
upon its own sources with confusion, and be 
dried up. Before them, that new attired 
infidelity, which stalks abroad in open day, 
and impudently lifts up its head in every 
place, sacred and civil, shall be put tn eter- 
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wal shame. By them, will the Lord’s an- 
cient people be restored to the visible church, 
and fe nations gathered to Christ. In 
proof of all this, I would remind the reader, 
that the great doctrine of justification through 
the imputed righteousness of Christ, and re- 
ceived by faith, identifies the doctrines of 
the Reformation, wherever it is found ; and 
the people who profess this doctrine, are 
identified with the Reformers, wherever 
they appear. Now let us see to whom the 
Bible gives this great yictory which I have 
mentioned. We shall find them described 
in Rev. xix. 14. ‘And the armies which 
were in heaven followed him upon white 
horses, clothed in fine linen, clean and 
white.” This ‘fine linen, white and clean,’ 
is explained to mean, verse 8, “ the right- 
eousness of saints,” und in the same verse 
it is called a grant or free gift,—* and to 
her was granted that she should be arrayed 
in fine linen, clean and white.”” These are 
the same party, chap. vii. 9, “that stood 
before the Throne, and before the Lamb, 
clothed with white robes, and palms in their 
hands.”” Now these white robes, or this 
righteousness of saints, are ‘‘ washed and 
made white in the Blood of tie Lamb,” 
v. 14. This righteousness is, therefore, 
plainly, the righteousness of Christ im- 
puted. And, therefore, “these armies in 
heaven,” chap. xix., that are led on by him 
to this great victory, are none other than a 
oe appearing in the doctrines of the 
ormation. And through Christ they are 
the conquerors. 
3d. These are the doctrines that are des- 
tined to lead the church to the comparative- 
ly peaceful and happy reign with Christ, 
that isto be during the Millenium. A wide 
field opens here for illustration, in the nu- 
merous predictions of this period, in which 
it is exhibited in connection with these doc- 
trines, as its instrumental cause. But it 
may fairly be inferred from the truth illus- 
trated in the preceeding observation. For, 
if they lead to victory, it follows that all 
opposite doctrines are overthrown, and they 
enly remain to be the life and spirit of that 
happy, peaceful time. I would here call to 
remembrance, that it has been shown, that 
they have met with bitter opposition from all 
quarters, through all generations. And this 
opposition has invariably manifested itself 
by persecuting, in some form or other, those 
who have espoused them. And by the help 
of this circumstance, we are able to identify 
those who are to “live and reign with 
Christ the thousand years,” chap. xx. verse 
4., with the friends of these very doctrines, 





For they are such as “ were beheaded for 
the witness of Jesus, and for the word of 
God, and which had not worshipped the 
beast, nor his image, neither had received 
his mark in their foreheads or in their hands ;”” 
which description answers to none better 
than to the Reformers and their predeces- 
sors, the Waldenses. 

3d. They will lead the soul who sincere- 
ly embraces them, unto perfect holiness.— 
By holiness the Reformers meant perfect 
conformity with, and obedience to, the re- 
vealed will of God ; for they defined its op- 
posite, sin, tobe ‘a want of conformity to, 
or transgression of, the law of God.” But 
they taught that this perfect holiness is not 
attainable in this life, or ** that no mere man 
since the fall is able, in this rd ae | to 
keep the commandments of God ; but doth 
daily break them, in thought, word and 
deed.”? At the same time, they held true 
and saving faith, to be a vital principle, 
which continually tended to this perfect holi- 
ness, and by habitually receiving and rest- 
ing in Chnst, “who is made of God unto 
us, sanctification as well as righteousness and 
wisdom,” we shall in this way only, but 
in this way infallibly, reach it in death ; and 
that then the soul, made perfect in holiness, 
will immediately pass into glory. Besides 
this, it is manifest that their doctrine of im- 
puted Righteousness is the strongest possi- 
ble motive to the study of this perfect holi- 
ness. The man who truly holds it will 
reason thus:—Il am bought with a price, 
even the precious blood of Christ; therefore, 
I owe it, as a debt of gratitude, to glorify 
God in my body and spirit which are his. 
But there is no way in which we can glorify 
him in a voluntary way, but by conforming 
to his revealed will in our heart and life.— 
While they hold the means to be ours, they 
ascribe the whole of their efficacy in sancti- 
fication to God. It is a work of God’s free 
grace, whereby we are renewed in the whole 
man, after the image of God; and this is 
where Christ himself places it. He addres- 
ses God the Father thus :—“ Sanctify them 
through thy truth ; thy word is truth.” So 
the Apost!e:—‘* Now the God of peace, 
&c., make you perfect in every good work, 
to do his will, working in you that which is 
well pleasing in his sight.” Again :—* It 
is God that worketh in you, both to will and 
to do.” Can God fail to accomplish this 
work, or will he change his mind? Will 
not he that begins the good work carry it 
on to the day of the Lord Jesus? All this 
certainty of progressive sanctification, and its 
issue in perfect holiness, by the mighty pow- 
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et of God, the Reformers held to be infalli- 
bly consequent upon justification by imputed 
righteousness. For the ‘benefits which 
accompany or flow from justification, &c., 
are assurances of God’s love, peace of con- 
science, joy in the Holy Ghost, increase of 
grace, and perseverance therein to the 
end.” 
4th. They will lead to a blessed and glo- 
rious resurrection of the same body, at the 
last day, fashioned like Christ’s glorious 
bedy. For, by receiving the imputed right- 
eousness of Christ, by faith, they become 
one with him, and have an interest not only 
in his death, but in his resurrection and glo- 
ry also. It is his—it is theirs. It makes 
their resurrection infallibly certain. Christ 
is theirs—consequently he is theirs as ‘* the 
resurrection and the life.”” They are his— 
consequently their bodies, after the soul has 
departed, are ‘still his, and united to him, 
do rest in their graves till the resurrecticn, 
at which they shall be raised up in glory.” 
5th. Their doctrine leads to an open ac- 
uittal in the day of judgment. For, since 
this acceptance of Christ’s imputed righteous- 
ness forms a union between him and them, 
and since in the day of their effectual cal- 
ling, God declared them clear of all charges 
on this ground, it is not more possible that 
they should be found in fault at the day of 
judgment, than that Christ himself should, 
or that his righteousness should be found de- 
ficient. 
6th. They lead tothe ‘*full enjoying of 
God to all eternity,” because being united 
to Christ, they become children in the family 
of heaven, heirs of God and joint heirs with 
Christ. 
7th. Their last and greatest end is glory 
in the highest, to God the Father, Son and 
Holy Ghost. They ascribe the origin of 
the way of salvation to the absolutely sov- 
ereign love of God the Father, the under- 
taking, to the free grace of the Son, and the 
application, to the condescension and merc 
of the Holy'Spirit. They hold that all the 
means, times and manner of operation were 
included by infinite wisdom, in the purpose 
of the end, so that nothing is left to the vain 
creature to contrive. They hold that the 
whole work of salvation in a soul, from its 
first discovery of Christ, in effectual calling, 
until by a work of sanctification, it ar- 
rives in glory, is the eflect of divine power 
alone. He that useth the means, either in 
planting or watering, is accounted nothing. 
{n a word, they fully consent to sing this 
song in heaven forever—‘ Unto him that 
‘loved us and washed us from our sins in his 


own blood, and hath made us kings and priests 
unto God and his Father, unto him be glory 
and dominion forever and ever.” 

I trust that now I have shown that the 
religion of the Reformation is according to 
the Bible Maxim, and is entitled to be ac- 
counted the religion of the Bible, and conse- 
quently that they who sincerely believe, and 
steadfastly practice it, are Bible Christians, 
most certainly strangers and pilgrims here, 
and going forward to their Fathers? house 
above. 7 

I shall, if God will, next show, that it is 
according to the same maxim, to ADHERE 
TO THIS REFORMATION, and who they are 
that have done it. 

(To be Continued.) 


~~ 
(From Professor Bruce's Discourses.) 
THE SAINT’S DELIGHT IN RELIGIOUS AS- 
SEMBLIES. 


PSALM LXXKXIV. 1. 
How amiable are thy tabernacles, O Lord of hosts! 


God is not only incomparably great, but 
is infinitely gracious. As he is glorious in 
holiness, so abundant in goodness. His 
worshippers therefore should not only ap- 
proach him with reverence and dread, but 
with delight and gladness. We should not 
tread his courts, like slaves, waiting on the 
rigorous commands of an inexorable master ; 
but as becometh the sons of God, should 
have a more free and generous spirit; we 
ought to be drawn by the sense of his love, 
and attracted by his beauty. When we 
consider the awful honor, and holy majesty 
wherewith the Almighty is clothed, we may, 
upon entering the threshold of his house, 
with the Patriarch exclaim, “ How dread- 
ful, or venerable, is this place! This is 
none other than the house of God, and this 
is the gate of heaven: Or with Moses, 
when he heard God speaking in thunders, 
and surrounded with tempest and fire, “1 
exceedingly fear and quake.” But when 
we view him as the God of grace and peace, 
welling in Zion as reconciled, smiling from 
a mercy seat on such as draw near to him, 
terror may well give place to joy, and 
trembling may be joined with mirth. The 
language of this Old Testament saint, is 
surely fit and peculiarly proper for the 
mouths of gospel worshippers: ‘* How ami- 
able are thy tabernacles, O Lord of hosts !”? 

Religion with many is a burdensome thing; 
and the service of the Most High, on his 
own day, in his own house, is a weariness. 
Few are determined to engage in it, out of 
love, and of a free mind; but are rather 
dragged or driven to the temple, and when 

















there, are like Doeg detained before the 
Lord. Custom brings many to ordinances 
who never saw any loveliness or beauty in 
them: Curiosity prompts others, that, like 
the Athenians, they may hear or see some 
new thing. When the sons of God come 
to present themselves before the Lord, some 
come among them only to present themselves 
before their neighbors, and, like the Phari- 
sees, to be seen of men. Others are laid 
under a kind of unwilling necessity to give 
their attendance through the convictions and 
challenges of their own consciences, which 
will not permit them to be at rest in the 
total neglect of duties, and without any 
form of religion. To all such the taberna- 
cles of God appear in quite another light 
from what they did to this holy man: they 
cannot in sincerity join him in saying, ‘‘ How 
lovely is thy dwelling place, O Lord of 
hosts ; yea, I delight in the place where 
thine honor dwelleth.” If they speak so, 
they speak without meaning; without any 
impression or feeling of the truth of what 
= 

e never perform to God any true ac- 
ceptable service, unless we present him free- 
wil offerings ; nor do men ever discharge 
any religtous duty aright, except when they 
consider it as their privilege also, and go 
about it with pleasure, as constituting their 
highest interest and chief happiness. All 
that are genuine citizens of Zion, and dwel- 
ters in his holy hill, have got such a view of 
things. They need not be dragged or 
driven to the altar of God, for God is their 
exceeding joy, and their souls run like the 
chariots of Aminadab.—They come not with 
reluctance and aversion, but by free and fix- 
ed choice, with hearts panting and thirsting 
for the courts of the Lord.—One thing they 
desire of the Lord, above all other things, 
and that they are earnest to obtain, namely, 
“that they dwell all the days of their life 
in the house of the Lord, that they may be- 
hold his beauty, and enquire reverently in 
his temple.” 

In point of affection and desire they always 
are with God; and when they present their 
bodies at any time in his sanctuary, their 
hearts were there before. They love not 
silent Sabbaths, nor to see temple doors 
shut; they rejoice not at disappomtments ; 
but, on the contrary, they are glad when 
it is said unto them, ‘‘ Let us go up intothe 
house of the Lord; our feet shall stand 
within thy gates, O Jerusalem.” 

Men of spiritual and heavenly minds 
have other desires and delights than earthly 
and sensual men have. With another heart 

VoL. vi. 





545 THE sainy’s DELIGHT {N RELIG(OUS ASSEMBLIES. ade 


they think, and with another mouth they 
speak. While others are admiring the beau- 
ty of created things, each according to his 
taste and fancy, their eyes are attracted with 
spiritual beauty, and ravished with a glory 
celestial and divine, even that which shines 
forth in the courts of the Lord. Give them 
God and his gracious presence, and they are 
satisfied ; they can hunger and thirst for 
nothing more. While others cry for the 
increase of their corn and wine, their silver 
and gold, lands and estates, they only re- 
yee that they may dwell all the days of 
their life in the house of the Lord: For one 
day there is to them better tham a thousand ; 
they would rather be door-keepers in the 
house of the Lord than dwell in the tents of 
prosperous wickedness. Created objects 
lose their lustre and excellency, while they 
are engaged in contemplating and loving 
the first and supreme good, All that is 
lovely and fair they hak santeind in him ; 
hence with eyes and hearts turning away 
from other things they cry out, “‘ How ami- 
able are thy tabernacles, O Lord of hosts !”” 

Such things as are much loved and de- 
lighted in, create’ uneasiness in the soul 
when absent, and person’s cannot be recon- 
ciled to the want of them. Those who have 
no true delight in God’s tabernacles, can 
make themselves easy when separated from 
them: absence makes them quickly forget 
them, and extinguishes every spark of de- 
sire for them. Bat gracious souls cannot 
bear the loss so lightly, nor can they be 
brought so soon to forget the place where 
God’s honor dwelleth. Rather would they 
wish that their right hand should forget its 
cunning, than that they should forget Jeru- 
salem. They would rather their tongues 
should cleave to the roof of their mouth, 
than they, should cease to prefer Jerusalem 
to their chief joy. Even in a strange land 
they must remember her, as the mournful 
captives by the streams of Babel. Absence 
makes Zion’s sincere lovers sick; and in- 
stead of extinguishing serves to show the 
strength of their regard the more; and 
awakens and increases their thirst to a more 
vehement degree. When David was in a 
dry and parched land, then did he cry out 
most earnestly for the living God. Then 
it was that his soul fainted for the courts of 
the Lord.—And this psalm which breathes 
such warm and affectionate language was 
penned by him during his persecution and 
exile. As abstinence from natural food, 
and a famine of bread and water produces a 
stronger appetite, so is it here: When per- 
sons have been long deprived of ordinances, 
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and kept back from the food of their souls, 
they will seek after it with greater avidity, 
account it more precious, and enjoy it with 
higher relish: ‘*The full soul loatheth the 
honey-comb; but to the hungry soul even 
bitter things are sweet.” 

** Out of the abundance of the heart the 
mouth speaketh :” what the heart is full of 
will readily overflow in words: though of- 
ten the people of God are at a loss to know 
in what words to expfess their thoughts, or 
how to describe their felt experience. Many 
times doth language fail them, and they are 
at anon-plus. Such a strait is the Psalmist 
here reduced to, when he would attempt to 
set forth the loveliness and delights of God’s 
house: He exclaims in an abrupt manner, 
in language full of wonder and astonish- 
ment, how amiable! how inexpressibly de- 
lightful! how, past description, glorious! 
The saints see more than they can tell in 
the word and ordinances of God, and ex- 

rience what is too big for utterance : their 
joy is unspeakable, and full of glory. Even 
in God’s tabernacle below, sometimes it fares 
with them in some sort, as with Paul when 
eaught up into Paradise, where he heard un- 
speakable words—broken accents only drop 
from their lipsp—like these: How solemn 
and venerable is this place! O how amia- 
ble are thy tabernacles! Lord it is good 
for us to be here ! 

Strangers to godliness account it all a 
mystery. The desires and exercises of 
saints are to them wholly inexplicable: And 
this is one thing which they are ready to 
wonder at, that persons should so highly ad- 
mire and commend what they judge no way 
admirable or commendable. They see no 
external grandeur or dignity about the house 
of God to deserve such honor: they perceive 
no such engaging beauty, no such attractive 
charm in ordinances. But believers have 
good reason for speaking of them in such 
Janguage: there are many, many things 
about these tabernacles that draw forth their 
love, and afford delight; so that they can- 
not but long after them.—Chiefly, because 
they are God’s chosen dwelling, the place 
of his pore residence. For God hath 
made choice of Zion, saying, ‘ This is my 
rest, here will I dwell forever.” The high- 
est himself is there—and the glory of the 
Lord is seen and blessed from that place. 
Though he fills all things, and cannot be cir- 
eumscribed by the 4 circuit of heaven 
and earth; yet he is present in a special 
manner in these tents, though seemingly 
mean, whieh he hath placed with men. “I 
heard a voice from heaven, saying, the 


tabernacle of God is with men, and he will 
dwell.among them!” There he proclaims 
his name and displays all his amiable per- 
fections; there he meets with them, and 
communes with them from above the mercy 
seat, from between the cherubims. Here 
he shews himself propitious, and speaks peace 
to his people. Here they have free access 
to their God, their Father, and their King ; 
and from thence he sends forth his light, and 
truth to lead them. There he hears their 
prayers and complaints, and answers them 
from his holy oracle. ‘*O thou that hear- 
est prayer, unto thee shall all flesh come.’’ 
Communion and fellowship with the Father 
and with his Son Christ Jesus is here en- 
joyed. In the reflecting mirrors of the 
word and sacraments they behold the exact 
image and glorious face of their dearest and 
best treo, It is the sight of God and of 
Christ that makes glad the heavenly inhabi- 
tants ; his likeness satisfies and his presence 
ravishes the innumerable company of angels, 
and the spirits of the just made perfeet.— 
And when his presence is experienced in 
his house below, it is to saints the beginning 
of heaven, and a foretaste of glory. As 
this is the summit of their bliss on earth, 
surely the means of attaining it must to 
them be very precious; ‘‘if so be, they 
have tasted that the Lord is gracious.” 

There also they get the Pest and most 
important instructions ; and hear the most 
sublime and most delightful truths published ; 
truths which enlighten the eyes, while at the 
same time they rejoice the heart. The great 
and deep things of God are revealed to them 
by his Spirit ; the wonders of divine grace 
and the immensity of redeeming love are 
unfolded; and there the dark mysterious 
scenes of Providence are poe Sa and un- 
riddled. The secret of the Lord is with 
them that fear him, and he will show unto 
them his covenant. ‘* When I thought to 
know this, it was too painful forme. Un- 
til I went into the sauctuary of God: then 
understood I their end.” Psalm lxxiii. 16, 
17. 

Herein also are holy souls strengthened 
and animated, revived and costal ; here 
they find nourishment and suitable cordials 
to help them forward in their spiritual jour- 
ney. As the inns are desirable to the tra- 
veller when hardly bestead and hungry, so 
are the courts of the Lord to all such as 
confess themselves to be strangers and pil- 
grims on earth. There he has panes a 
table for them in the wilderness, in the pre- 
sence of their enemies; and now and then 
they are there getting a refreshing meal: 
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Divine ordinances are as green pastures, in 
which the Lord’s flock are made to repose 
themselves, and as the still waters by which 
their good Shepherd leadeth them; where- 
by their souls are restored again to life, and 
they are made to walk, and persevere in 
the paths of righteousness.—To the same 
purpose we may accommodate the descrip- 
tion which we find in some following verses 
of this Psalm: “ Blessed is the man whose 
strength is in thee—who passing through 
the valley of Baca make it a well; the 
rain also filleth the pools; they go from 
strength to strength, every one of them in 
Zion appeareth before God.” 

Again, let us consider the exercises in 
which holy souls are there employed, and 
we need not wonder at the esteem and de- 
sire they have for the courts of the Lord. 
These are exquisitely delightful above all 
that the sinner ever found in the tents of 
wickedness, or the worldly person in his 
corn or abundance of wine. In those pla- 
ces and times which are hallowed and con- 
secrated to religion, they forget this world 
and leave it behind them, and have their 
souls devoted to God, and attached to hea- 
venly things. There they freely make 
their supplications to him, and pour out their 
hearts before him. They have access, in 
their turn, to speak unto God, though but 
dust and ashes, and are allowed to tell him 
all that is in their heart. ‘“ Mine house,” 
says he, “shall be called an house of pray- 
er for all people.”-—This makes his house 
irksome, and attendance upon it a weariness 
to many, but makes it most lightsome to the 
saints. Them he brings to his holy moun- 
tain, and makes them joyful in his house of 
prayer. ‘And the inhabitants of one city 
shall go to another, saying, Let us go speed- 
ily to pray before the Lord, and to seek the 
Lord-of hosts: I will go also.”” Zech. viii. 
21. Many have come, like Hannah, to 
this exercise with sorrowful hearts, and have 
gone away full of sweet peace, and holy 
joy, and their countenances have been no 
more sad. Hereby anxious cares are dis- 
missed, heavy burdens lightened, and dark 
clouds of grief, fear and distress dispelled. 
“‘ They looked to him and were enlightened, 
and their faces were not ashamed ; this poor 
man cried, and the Lord heard him, and 
saved him out of all his troubles.” Psalm 
xxxiv. 5, 6. Here also songs are heard, 
and praises ascend. ‘ The voice of rejoic- 
ing and of salvation is in the tabernacles of 
the righteous.” Psalm exviii. 15- “‘ Praise 
waiteth for him in Zion.” Zion’s courts 
ever resound with melody, and her walls 
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are made vocal with the praises of her glo- 
rious King. ‘*I was glad when they said 
unto me, let us go up to the house of the 
Lord ; our feet shall stand within thy gates 
O Jerusalem !—Unto that place the trikes 
go up, the tribes of the Lord unto the tes- 
timony of Israel, to give thanks unto the 
name of the Lord.” Psalm cxxii. 4. How 
solemn, how delightfully ravishing are these 
strains! How pure, how sublime and ele- 
vated these songs! Not like the song of 
the drunkard, or the empty crackling mirth 
of fools! To stand the lowest in the band 
of his humble adorers, and to be even the 
meanest in the select choir, who lift up the 
burden of his praise, is a station truly to be 
envied. All such are pronounced hears 
* Blessed are they who dwell in thy house ; 
they will still be praising thee.” Psalm 
Ixxxiv. 4. An exercise this that bears a 
near affinity to, and exhibits a striking re- 
semblance of the employment of heaven, 
where every harp and every voice is tuned 
to one eternal Hallelujah. 

True worshippers, in attending upon the 
service of the sanctuary, and in performing 
externally the several acts and exercises 
which religion enjoins, do so with the heart ; 
and these outward acts are accompanied 
with the exercise of spiritual grace. They 
worship the Father in spirit and in truth. 
When this is the case, at any time, under 
the illapses and gracious influence of the 
Holy Ghost, (the sacred fire that kindles 
the sacrifice,) how is the worship enlighten- 
ed and animated, and the pleasure heighten- 
ed! Every power and faculty of the soul 
bears a share in those divine exercises : eve- 
ry gracious —— is awaked and put ia 
motion ; the rich bed of spices, thus stirred, 
and blown upon, flow out and emit their 
pleasant perfumes; every spiritual sense is 
employed, regaled and filled, and open so 
many sources of heavenly entertainment ; 
all together —— to make the enjoy- 
ment of the happy soul, if not complete, at 
least ‘‘ unspeakable and full of glory.”— 
Faith darts its eye above, and surveys things 
not seen: It takes from thence its sure and 
distant prospects; it beholds the King in 
his beauty, and, like Moses from Pisgah 
top, descries the land that is afar off. Hope 
wings its flight through ages to come, and 
anticipates the glory of a future state. 
There love is solaced, while believers have 
the left hand of their dearest friend under 
their head, and his right hand embracing 
them. There they find him whom their 
soul loveth, and they need not employ others 
to carry tidings to him, er speak for them: 
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They speak with him face to face, and tell 
himself, that they ‘are sick of love.” It 
is in the temple also, that the faithful are 
employed in humble and reverend inquiry ; 
prying into the counsels of a Trinity ;—the 
everlasting covenant, the unalterable pur- 
poses of grace, the manifold wisdom of God ; 
“the sufferings of Christ, and the glory 
that followed, which things the angels de- 
sire to look into.”? Swallowed up in won- 
der, and lost in admiration, they are obliged 
to exclaim: “O the depth both of the 
knowledge and wisdom of God.” There 
they review the works of Jehovah, and eel- 
ebrate the years of his right-hand. They 
think of his loving kindness in the midst of 
the temple ; and in the temple every one 
speaks of his glory ; every one finds some- 
thing worthy of commemoration with regard 
to himself. 

In fine, these tabernacles are endeared to 
the people of God, by the communion which 
they have with fellow saints, whom they 
account ‘** the excellent ones of the earth, 
in whom is all their delight.” They must 
reckon it good to be there, where is the 
very best company, and the most agreeable 
society. This fellowship is of a higher and 
dearer kind ; of a purer and more elevated 
nature, than any other known among mor- 
tals. There they taste nota solitary feast ; 
but they “being many are one body and 
one bread.”” It depressed the soul of Da- 
vid when he met with an interruption 
in that pleasant intercourse, because he 
had heretofore “gone with the multi- 
tude to the house of God, with the voice 
of joy and praise, with the multitude 
that kept holy-day.”” Herein indeed they 
join the whole family in heaven and earth, 
and participate, though in a lower and im- 
perfect measure, the fellowship enjoyed by 
the blessed spirits above ; being ‘* come to 
Mount Zion, the city of the living God, the 
heavenly Jerusalem ; and to an innumera- 
ble company of angels; to the general as- 
sembly, and church of the first-born, which 
are written in heaven, and to the spirits of 
just men made perfect.” Heb. xii. 22, 23. 

We are not however to suppose, that 
sensible communion with God in his taber- 
nacles, is the attainment of saints at all 
times; or that they meet always with equal 
benefit or comfort there. Sometimes they 
may go backward and forward—to the right 
and to the left hand, yet are disappointed of 
their expectations: ‘‘they seek him, but 
they find him not.” None find ordinances 
always alike refreshing. Often to the sense 
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and experience of Christians do they prove 
dry and empty: the clouds are without rain, 
and the wells without water. But even 
in such times they will not change their 
thoughts, nor lose all their love and relish 
for them. In dutiful respect to the divine 
appointment, and in honor to that blessed 
name which is therein recorded, they will 
continually resort thither; they will wait 
on God even when hiding his face from 
them, and learn to hope in his word ; yea, 
they will ‘ wait for him, more than they 
that watch for the morning.” This way 
they know that their light shall break forth, 
ok their souls be again revived. And 
even when they think they can get nothing 
for the present, the memory of past times 
and events, together with the hope which 
they have in God, that they shall yet praise 
him, will be a cordial to them. hen they 
call to remembrance the former days, when 
it was perhaps better with them than now ; 
‘“‘ when the candle of the Lord was shining 
upon their tabernacle ;” how are they en- 
flamed with desire for the renewal of wont- 
ed manifestations! and how do their souls 
follow hard after God, if haply they may 
find him! Ina dry and thirsty land they 
pant more vehemently . “*O God, thou art 
my God, early will I seek thee; my flesh 
longeth for thee ina dry and thirsty land, 
where no water is: to see thy power and 
thy glory, so as I have seen thee in the 
sanctuary.” Psalm Ixiii. 1,2. Inthe mean 
time, they will recount his mercies, and re- 
volve in their minds the delightful moments 
they once experienced ; and never can they 
forget, but all the days of their life distin- 
guish and delight in that Bethel, where the 
Almighty appeared unto them, and blessed 
them ; where they “ anointed the pillar, and 
vowed the vow unto him.””—This was the 
solace of the disconsolate Psalmist; ‘*O 
my God, my soul is cast down within me. 
therefore will I remember thee from the 
land of Jordan, and of the Hermonites, from 
the hill Mizar.’’. Psalm xlii. 6. How de- 
lightful is it to recollect, that on such a day 
or year, perbups in the youthful morning of 
life: in such a house or eld, (for the Most 
High is not confined to temples made with 
hands,) or in such a sermon, or at such a sa- 
crament table, the God of the Hebrews ap- 
peared to them ; entered into covenant with 
them, spake comfortably te them when they 
were oppressed, and graciously relieved 
them of all their fears! And it is no unu- 
sual thing for persons when thus employed 
to be favored with a renewed manifestation ; 
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and their former delights all spring up afresh : 
As the Lord appeared to Jacob again after 
he came out of Padan-Aram; and said un- 
to him, “ lam the God of Bethel.” 

But what shall we think or say of those 
who, instead of loving ordinances, hate them 
and fly from them ?—-who would rather be 
employed about their husbandry, or mer- 
chandise, and chose rather to be in a mar- 
ket, or a tavern with their graceless com- 
panions, than in the place of the holy ;— 
who, so far from calling the Sabbath, or the 
exercises proper to that day, a delight, cry 
out, ‘ Behold what a weariness! when 
will the Sabbath be gone, that we may sell 
corn: and the new moon, that we may set 
forth wheat ?,—whose minds are carnalized, 
or whose hearts are so depraved, that they 
can relish nothing that has a relation to God, 
or an impress of holiness upon it, but hate it on 
that very account. Such, without doubt, 
are yet dwelling in the devil's tents, wor- 
shipping at his altars; abiding in the tents 
of sin God shall lead all such forth with 
the workers of iniquity, but peace shall be 
npon Israel. They shall be punished with 
everlasting separation from the presence of 
the Lord, and from the glory of his power. 
Are these the men that shall ascend into the 
hill of the Lord, and have a sure and last- 
ing abode in his presence? Are these the 
persons that expect to tread the pavement 
of the New Jerusalem, and who shall serve 
him in his temple above, day and night? 
Certainly no. God must first change, or 
they must be changed, before they can be 
brought tokeep house together. For ‘* what 
fellowship hath light with darkness, what 
concord hath Christ with Belial, or what 
communion hath the temple of God with 
idols? How shall these, who cannot now 
hallow one day in seven for God, enjoy a 
— Sabbath? How should these be 

appy in being made pillars in the temple 
of God, to go no more out, who never could 
pass so much as one hour with him below, 
willingly, and with pleasure ? 

Next to these, are not they reproveable 
who are slack and negligent as to their at- 
tendance upon ordinances, whether they be 
such as are more commonly administered, 
or more solemn. Some can allow them- 
selves, by very small and frivolous preten- 
ees, to be detained from the house of God ; 
and while they lie idle and loitering at home 
on the Lord’s day, their seat is empty per- 
haps from day to day. It is possible that 
sometimes unavoidable entanglements and 
inconveniences, and the indispensable calls 
of necessity or merey, may prevent even 


the most willing mind; in which cases 
mercy is required rather than sacrifice. 
But when this flows from mere sloth, and 
undue love of ease, or from contempt or 
indifference, the case is very different. It 
is then a sad symptom either of a total 
want ora great decline of godliness, O 
how unlike is this to the character and ex- 
ercise of saints! Can this be the manner 
of any of the people of God? Is this to 
love his dwelling-place? If such be gra- 
cious, they cannot be growing in grace, nor 
thriving spiritually: For ‘‘they who are 
planted in the house of the Lord, shall grow 
up and flourish in the courts of our God.” 
Psalm xcii. 13. Such persons, as they are 
chargeable with robbing God, so they also 
forsake their own niercies. No wonder 
though leanness should come up in their fa- 
ces, and their ‘‘ moisture be turned into the 
drought of summer.” This is the plague 
which he hath denounced in his word against 
all such: “It shall be that whoso will not 
come up of all the families of the earth un- 
to Jerusalem to worship the King, the Lord 
of hosts, and to keep the feast of taberna- 
cles, even upon them shall be no rain.”— 
Zech. xiv. 16, 17. “The youths shall 
faint and be weary, and the young men 
shall utterly fail, but they who wait on the 
Lord shall renew their strength, they shall 
mount up with wings as eagles, they shall 
run and not weary, they shall walk and not 
faint.” Isa. xl. 30, 31. 

Let all then be excited to wait on the 
Lord. Seek his blessed and his glorious 
face continually. Seek him not only in se- 
cret and private duties, but in public: for 
“‘he delighteth in the gates of Zion more 
than in the dwellings of Jacob.” ‘ For- 
sake not the assembling of yourselves to- 
gether, as the manner of some is.” Heb. 
x. 25. This is a law and a perpetual stat- 
ute in Israel; ‘*It shall come to pass, that 
from one new moon to another, shall all 
flesh come to worship before me, saith the 
Lord.” Isa. Ixvi. 23. 

—p— 


The following Tract, entitled Aphorisms concern- 
ing the Assurance of Faith, was composed by Mr. 
Cudworth, an intimate friend and correspondent of 
the pious Mr. Hervey, and the ablx ‘efender ot his 
celebrated work, Tnzron & Asrasio, against the 
attacks of Robert Sandeman. Mr. Cudworth’s 
views onthe subject of FartH were identically the 
same with those of Marshall and Hervey, in En- 
gland, and the Marrow-men in Scotland ; and they 
have always been steadfastly maintained by the 
Associate Church. These A! HORISMS, it seems, 
met the cordial approbation of Mr. Hervey; for in 
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a letter to Mr. Cudworth, dated Oct. 9, 1755, he 
thus speaks respecting them :—“I have read your 
manuscript again and again, with my best atten- 
tion, and with much delight. [ have made here 
and there a small alteration with regard to the 
language, only to render the sense son ewhat more 
perspicuous, not to vary the peculiar cast of your 
dietion.—I heartily concur in receiving aud em- 
bracing these doctrines. I think tbem to be truths 
of very great importance, and shall be very glad to 
see them in priot, that they may be spread and be 
universally known. If I should be enabled to fur- 
nish a fourth volume of Dialogues, I propose to 
have one conference on the Assurance of Faith, to 
state it more clearly, and to establish it more strong- 
ty. In this I shall be glad to borrow several of your 
thoughts, and will make my acknowledgments 
accordingly; declaring, at the time, my opin- 
of the piece, which lends me sucn valuable assis- 
tance.” 


APHORISMS CONCERNING THE ASSURANCE 
OF FAITH. 


1. There is in justifying faith (required in 
the Scriptures and wrought by the Spirit,) 
on assurance of application, or appropriation ; 
by which act, the thing granted (Christ and 
his salvation) is received and taken into pos- 
session. 

2. This is antecedent to all acts of reflec- 
tion, that I am a believer, and to all assur- 
ances grounded thereon ; and is therefore 
carefully to be distinguished from them. 

3. It is not the assurance, that I have 
come up to certain terms required, or am en- 
dued with certain entitling qualifications, but 
an assurance of application of what is freely 
given. 

4. The sufficient ground, or warrant, 
from the divine word, for this kind of appro- 
priation, is,(1.) The Dectaration, that 
Christ came to save sinners,—the world, 
—the lost. This report we believe. (3.) 
The Grant that is made of Christ in the 
word unto persons of those characters. This 
gift we appropriate. (3.) THe Comstanps, 
Invitations, Exnortations, and Assur- 
ANCES oF Success, made to persons thus 
appropriating or applying Christ. These 
are sufficient warrrants forthe appropriation, 
without enquiring into the extent of Christ’s 
death inany other sense. We believe the 
report, we appropriate the gift, and depend 
on the faithfulness of God not to be disap- 
pointed. 

5. This faith may, therefore, be defined, 
‘« A persuasion of the truth of divine promis- 
es, and an appropriation of divine blessings.” 
Or such a real persuasion of fulness and 
freeness of salvation by Christ, (or, in other 


words, of the report of the gospel,) as effec- 
tually induces the soul to appropriate Christ, 
and all the salvation included in him ; which 
appropriation is a farther real persuasion, 
(grounded upon the grant that is made in 
the word to sinners) that Christ is mine,— 
his death is mine, &c. 

6. The expressions, Christ is mine,— 
his death is mine,—died for me, in my 
stead, &c. are here to be understood, not 
as the result of a reflex act, but as expres- 
sive of the application itself: as when in- 
vited to an entertainment, we make use of 
what is set before us as our own, and there- 
by make it so in possession and enjoyment, 
as it was before in nght to possess, in vir- 
tue of the invitation. We do not understand 
the entertainment ours to give away, instead 
of partaking of it ourselves ; neither do we 
apprehend it as ours any way to abuse, or 
destroy, or render useless to ourselves ; but 
ours to partake of, it certainly is. And the 
claiming Christ as ours, ina way of appro- 
propriation, andthus making use of him, is 
an act that answers to the participation of 
an entertainment ; and such an act as this 
must necessarily intervene, between the per- 
suasion of the free grant, and any just con- 
clusion that Christ is mine, because I do be- 
lieve ; i.e. this is that very faith whereby 
we pass from death to life. 

7. This faith, or appropriation, is, there- 
fore, more than a bare conviction of mind, 
by some evident truth; more than merely 
crediting those truths of the goepel, which 
are and remain so, whether I believe them 
or not. It is a believing something more than 
these, in obedience to a divine command, 
and in compliance with a divine invitation. It 
is a believing something, which I cannot dis- 
cover, in the word, to be so, unless I so be- 
lieve it. For example, I appropriate Christ’s 
death, and take it into‘possession as my own, 
by assuring my soul it is so; not because I 
knew antecedently it was mine, (otherwise 
than in right to possess,) but because the 
Lord gives sinners a right or warrant,* and 
makes it their duty to take such share in his 





*“ 4 warrant is a Jaw term, and denotes a writ 
conferring some right, or giving an officer of jus- 
tice the power of caption, 1. e. of taking a person. 
In correspondence with this, we have God’s own 
word or warrant, conferring on us a perfect right to 
take Christ, and with him all blessings freely as 
our own.” This explanation of the term “ war- 
rant,” is extracted from a Sermon by Dr. Shaw, 
entitled Tae Gospet Catt. We thought it 
proper to insert it, asa note, in this place, lest 
some reader might misapprehend the import of 
that term, as frequently used in these “ Aphor- 
isms.” —Ed. Rel. Mon. 
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death as their own, and thus believe he di- 
ed for them. This is the mystery of faith ; 
and herein we proceed, not upon either uni- 
versal or particular redemption, but only up- 
on the divine grant and invitation. 

8. In other words, this is such an ap- 
propriation of, and yor on Christ, as 
that therein we assure ourselves of present 
and eternal salvation by him; and that, not 
from any previous external or internal evi- 
dence, that we shall be saved by him; but 
as warranted by the word of Gud,* bound 
by the command of God, and led by the 
spirit of God‘t thus to assure ourselves ; 
and encouraged by his promise, that we 
shall not be deceived or confounded in so 
doing ;§ but, according to our faith, so shall 
it be to us. It is, therefore, an assuring our 
souls of salvation by Christ, that we may be 
so saved, according to his promise ; that is 
the soul’s echo, o1 obedience to the voice of 
God, in such scriptures as these, Believe on 
the Lord Jesus Christ, and thow shalt be 
saved.|| Look unto me, and be ye saved, 
all the ends of the earth.‘ 

9. Itis a willing obedience toa divine 
command, which clears it from presumption. 
It implies also a real desire to have, and to 
enjoy this Christ, and the salvation that is 
in him, and therefore cannot be exerted by 
the insincere ; and as it is exerted in a de- 
pendence on the divine faithfulness, the di- 
vine faithfulness is engaged such shall not 
be deceived..** 

10. This appropriation can never be found 
believing a lie ; because, upon the strictest 
supposition of particular redemption, as it is 
the Holy Ghost only that persuades and en- 
ables to this application, that Spirit is a thor- 
ough Judge of the extent of Christ’s death ; 
oa as all are naturally inclined to neglect, 
or reject this application, so we may be sure 
he operates in this special manner, on those 
who will find it to be no lie to them. 

11. This method of grace serves the pur- 
pose of making salvation free to the elect ; 
and as to others, their voluntary rejection of 
this free grace, is a just ground of their con- 
demnation, and a vindication of the just 
judgment of God. 

12. When this application is considered 
as a relinguishing every other method, and 
pursuing this, as the ay way of enjoy- 
ing the salvation which is in Christ, it may 
be termed acoming or going to Christ. I 





* Isa. lv. 1—5. John iii. 16. Rev. xxii. 17. 
+ 1John iii. 22. 2 Cor. x. 14—20. 
$ John vi. 44—63. comp. 65. John xvi. 9. 
Joho vi. $7. Ibid. iii. 25. Rom. ix. 33. Ibid. x. 11. 
} Acts xvi. 31. % fsa, sly. 22. ** Rom. x, 11, 12, 


go thus to Christ as mine in right to pos- 
sess, that by thus taking possession of him, 
I may enjoy him and his salvation. When 
it is considered, as exerted in order to get 
out of the danger of our natural state, to be 
absolved from our manifold transgressions, 
and to escape the curse of the law, it ma 
be called a flying for refuge. I fly thus 
for refuge to Christ, as appointed and given 
for me ; that, by thus taking sanctuary sn 
him, | may be out of all danger. Whenit 
is considered, as a giving up the whole of 
our salvation into Christ’s hands, in a depen- 
dence on the divine faithfulness, it may be 
styled, a trusting to Christ for the whole 
of his salvation. 

13. As it is an act that thus makes use 
of Christ in whatever light we consider him, 
it corresponds with the various metaphori- 
cal descriptions of faith, in Scripture ; such 
as, coming, flying for refuge, taking shelter, 
eating Christ’s flesh, and drinking his blood, 
&c. Whereas bare desires, tendencies, and 
approbations, answer not the sac ir of any 
of these metaphors, but fall evidently short 
of them all. 

14. Reliance in faith implies the persua- 
sion we treat of, for it is a resting and re- 
posing upon the faithfulness of him, on 
whose word I proceed and depend: and, as 
far as it takes place, the mind is delivered 
from doubt. Hence a drowning man may 
be said to cleave to a floating plank, in un- 
certainty of the event; but he cannot so 
properly be said to rely upon st, because of 
that uncertainty. But in the case before us, 
which may be represented by an accused 
criminal, with an advocate able to save, and 
an argument sufficient to plead, and who has 
given a sufficient promise to ground an act 
of reliance upon him; undoubtedly, so far 
as this reliance takes place, perturbation, 
anxiety, and uncertainty, are excluded. 

15. Every persuasion that Christ is 
mine, is not the faith we plead for; that 
grounded on the supposition of my being an 
elect person, is not; that grounded on marks 
and evidences of a work of grace within me, 
is not; but that persuasion, which appropri- 
ates upon the ground of the free grant made 
to sinners, that is the faith we preach. 

16. A man saying he has faith, and thus 
appropriating Christ, are widely different. A 
man may say ttin hypocrisy, when his con- 
science testifies the contrary ; or in igno- 
rance, imagining faith to be what it is not. 
Hence, some reckon they always had faith, 
because they never had so much real con- 
cern about their eternal salvation, and the 
proper object of their trust in this respect, 
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as to be sensible of any unbelief. Others 
look upon faith tobe no more than the be- 
lief of the history of Christ, or of some evan- 

lical doctrinal point ; or a persuasion of 
the truth of the promises, understood condi- 
tionally ; or only a persuasion that Christ 
is able and willing to save all that do or 
shall truly believe in him; or that it con- 
sists in a supposed hidden, holy principle, 
which makes itself manifest (not by appro- 

jation of Christ upon the divine grant of 

im to sinners, but) by desires, approbations, 
and tendencies, toward that which is good. 

17. A man, under those notions of faith, 
may say and think he has faith, and yet be 
very far from the appropriating persuasion 
we treat of; which places nu confidence 
in the flesh, no confidence in any knowl- 
edge, resolutions, good dispositions, or at- 
tainments within ; but proceeds alone upon 
the divine grant in the word, depends on the 
divine faithfulness, embraces every promise 
as it is, in Jesus, upon his right and title 
alone ; and embraces Christ in every prom- 
ise, as the very substance and blessing of it, 
and, in these particulars distinguishes itself 
from all feigned faith. 

18. This appropriating persuasion implies 
not only sincerity, desire, and approbation of 
the way of salvation by Christ; but also 
such a peculiar act of confidence, and assur- 
ed dependance, on the divine truth and faith- 
fulness, as none that deceive themselves ev- 
er can come up to; such a confidence as 
even engages the divine faithfulness, and 
is sure not to be disappointed: and such a 
triumph ia the victory of Christ, already 
gained, as enables the soul to overcome the 
world, and be more than conqueror, through 
him that loved us. 

19. It is also to be distinguished from a 
mere sentiment or opinion, in the judgment 
or understanding, that he has died for all, 
and consequently for me, whether I believe 
it or not. This, at the utmost, can be only 
giving credit to a certain doctrine ; but the 
faith we plead for, is an appropriation or 
believing on the person of Christ, with all 
the benefits and blessings included in him, 

20. Examination, and a secondary assu- 
yance thereby, are not discarded, by direct- 
ing souls to live in this manner, by faith in 
God’s faithfulness ; but put it in its proper 
place, that is, after this faith. 

21. Notwithstanding the divine grant, in 
the word, affords a sufficient warrant to all, 
thus to receive Christ, and salvation in him ; 
yet we find no man disposed to act in pur- 
suance of this warrant, till he is so far con- 
vinced of the need and excelleney of such 





a salvation, ag to desire and esteem it; and 
so far convinced of his right to appropriate 
it, as to account it his duty and privilege. 
Hence we conclude, the Hypeuths never 
attains it, continuing such. Nor does any 
man thus call Jesus Lad but by the Holy 
Ghost. 

22. This appropriation cannot justly be 
condemned, while it proceeds on the divine 
grant, depends on the divine faithfulness, is 
an obedience to the divine command, and is 
disposed for all salvation. 

23. We depart from sin in coming thus 
to Christ. We do not come as having first 
departed from sin: And therefore a call, 
thus to come to Christ, is a call to depart 
from sin. 

24. We are to call nothing Christ in us, 
but him that was crucified for us; him in 
whose name we were baptized ; him whose 
dwelling is in our hearts only by faith; him 
who dwells thus in us, as our only hope of 
glory. Therefore, no inward change, or in- 
herent good disposition, is to be called by 
that name, if we would not deceive ourselves 
with a false Christ. Nor are we to eall 
any thing, faith in him, but that which ap- 
propriates, and answers to the ctiailihe, 
exhortations and invitations of the Scrip- 
ture. 

25. If 1 endeavor to make my convic- 
tion, desire and esteem of Christ, a basis 
and foundation, a qualifying mark or evi- 
dence, on which I ground my appropriating 
act, | immediately spoil and perplex the di- 
rect act, or believing application: Because 
that proceeds alone upon the divine grant 
made to sinners, and the divine faithfulness 
pledged therein. 

26. The faith pleaded for, is always a 
direct act. Acts of reflection are a neces- 
sary duty in their proper place ; but assu- 
rances, grounded thereon, cannot properly 
be called assurance of faith: because, 1. 
There is exercised no more faith in this 
kind of assurance, than all men (yea, even 
devils may have.) 2. Because that any as- 
surance that may be hereby attained, is not 
by an act of faith, but by reflection, and 
reasoning therefrom. 

27. A sinner’s right to Christ arises, not 
from the operation of God’s Spirit upon him, 
in conviction, esteem, desire, &c., Pat from 
the free grant made to sinners, antecedent 
to any such operation ; and is a material 
part of that evangelical message, whereby 
the Spirit operates, in begetting a proper 
appetite to Christ and his salvation. 

28. It is through ignorance, disbelief of, 
or inattention to, the divine grant in the 
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word, and a mistrusting the faithfulness of 
God, engaged therein, that doubtings of the 
soundness of our conversion, or reality of 
our faith, prevent an immediate appropria- 
tion: Such apprehensions are rather to be 
a motive toan immediate application, in or- 
der to put all out of doubt, than any motive 
to prevent or keep us back. Ina word, we 
must set aside the evidence of sense, when 
we are seeking to enjoy the assurance of 
faith ; which is, in its nature, a living out of 
ourselves, on the fullness and freeness of 
Christ, and the salvation in him. 

29. Faith, though ever so weak, is of the 
very same nature, as when at the strong- 
est. The difficulties, fluctuations, and mis- 
trustful suggestions, that frequently may 
arise, to the hindrance of weak souls in the 
acting of this faith, are to be looked upon 
as the effects of remaining unbelief, mistrust, 
and self-righteousness ; and are always care- 
fully to be distinguished from the nature of 
Nor (thus distinguished) do they 
at all militate against the assurance pleaded 
for: Especially in those by whom they are 
condemned and resisted, while they force 
themselves upon the mind, 

30. Terrors and wrath upon the soul, as 
they imply ignorance and unbelief of the full 
and free salvation of Christ, are not to be 
sought for, but rather prevented, by this ap- 
propriation of Christ; for, as their ground 
is ignorance and unbelief, so their effects, are 
blasphemous thoughts and hardness of heart 
against God ; a flying from him, and hatred 
rather than love. It is a state of mind that 
is against all the calls, invitations and com- 
mands in the scriptures, to believe in Christ ; 
and it frequently terminates in horrible des- 
pair, and rejection of all religion, or in gross 
superstition and _self-righteousness. 

31. These terrors are quite different 
from that due sense of a man’s sin and mis- 
ery that is wrought by the Spirit, in the 
preaching of Christ. When the misery is 
shewn, accompanied with a discovery of the 
remedy, the soul thankfully receives the 
knowledge of both. And however it may 
please God, for reasons best known to him- 
self, to suffer some to continue long under 
such legal terrors, yet none are to be exhort- 
ed thereto, nor do they at all fit the heart 
for Christ ; for, during the whole season that 
the soul lies wounded, under the law, with- 
out the good news of the gospel, it will re- 
main under all its wounds, still opposite to 
Christ, and, when recovered from this con- 
dition, finds frequently the greatest difficul- 
ty to unlearn what it has falsely learned 
while in this state. 


VoL. vu. 


32. The hungry and thirsty, the weary 
and heavy laden, are invited to Christ; not 
to intimate that these are qualifications pre- 
viously to be sought for, to entitle us to lay 
claim to Christ; but rather to declare, that 
large and suitable supplies for such, are 
richly to be found in Jesus. 

33. It doth not appear, that these were 
any desirable or commendable qualifications 
to be sought after; but rather expressive of 
a sad eondition: which, whether it were the 
consequence of natural misery, or what they 
had sinfully drawn upon themselves, they 
were invited to have redressed, fully redress- 
ed, in a Saviour. 

34. The true evangelical sense of sin, 
hunger, thirst, &c. are the consequences of 
a gospel discovery, and effects of Christ 
received; these are free from anguish and 
terror of spirit: they evidence the soul to 
be blessed already ; and, therefore, come 
too late to be a preparatory qualification. 
That anguish and terror of spirit, which are 
the effect of legal convictions, in ignorance 
and unbelief, are no more to be sought for, 
than persecution, captivity, or blindness ; but 
are to be considered in the same light, #. e. 
that there are those very supplies to be had 
in Jesus Christ, which are suitable and re- 
lative to such cases; as rest for the weary, 
so sight for the blind, deliverance for the 
captives, &c. 

35. Besides, to seek such qualifications, 
is a contradiction to a real dependence on 
Christ, and to the true nature of faith. It isto 
seek to inherit qualifications, fora depen- 
dence on Christ alone, and to seek, with- 
out limitation, to possess the misery of unbe- 
lief, in order to obtain a permission to believe. 

36. The blessings promised to them that 
hunger and thirst ofter righteousness, is, 
that they shall be filled. Christ is the full- 
ness they shall be supplied with: and the 
method of coming to him, receiving, or be- 
lieving in him, is implied as the means of 
it: which does neither suppose, that their 
hungering is the blessing mentioned, nor 
that the promise is made to it ; for if so, ac- 
tual coming is superseded, and made useless, 
by hungering and thirsting. It is neither 
said, nor implied, that for this they shall be 
filled ; which it must be, if the gracious prom- 
ise is made to their hungering and thirsting, 
But it is rather to be understood, “ the time 
is come of the supply of their wants.” 

37. Ifany man thirst, is an invitation 
to any man; and thirsting does not appear 
to be mentioned, as a qualification ota, 


but as a description of the persons to whom 


it will be welcome or suitable news. 
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38. Twill give rreELy to him that is 
athirst, implies, that the blessing is, after 
all thirsting, to be received without condi- 
tion,,which is the faith we plead for: It is 
not said, Because they thirst, | will give; 
but, F will give freely, from no other im- 
pulsive cause but my own grace. 

39. A desire that Christ may be mine, is 
nomore faith, than I desire a garden may 
be mine, is taking it into possession. 

40. In regard to the notion, of the desire 
of faith being faith itself, it is not to be de- 
pended on ; be the heart of man is very de- 
ceitful. A man may desire to believe in 
Christ, to love him, &c. only for this consid- 
eration: ‘I desire to be delivered from the 
danger of hell, and to go to heaven; there 
is no way but by being a believer, and one 
that loves Christ: I desire, therefore, faith 
and love, that I may be delivered.” Such 
desires as these, are no degree of saving 
faith, or evangelical love: they are only the 
fruits of the natural mind, wrought upon by 
natural motives and considerations; and 
though such desires may be a consequence 
of God’s Spirit, operating by the law as an 
awakener, and are frequently a spur to the 
mind to drive it to Christ, where it will 
obtain better principles; yet they are only 
a fruit of self-love, in a natural desire to be 
delivered from misery and entitled to happi- 
ness. And if any man rest here, he most 
certainly rests shert of Christ. 

41. It is true, when a man desires to ap- 
propriate Christ, upon the warrant of the 
free grant, and evidences that desire by at- 
tempting it, condemning and resisting his 
remaining unbelief, he is in the case of the 
man who cried out, Lord, I believe, help 
thou mine unbelief. But all pretences to 
pray for faith, without this endeavor to 
stretch forth the withered hand, inplies ig- 
norance of what faith is, and are but hypoc- 
risy end solemn mockery. : 

42. The holiness of faith, or _ by 
which it operates to holiness of heart and 
life, is, Christ in us, by faith, the hope of 

lory. By this persuasion of our reconcile- 
ation with God, and every blessing in the 
fullness of Christ, according to the measure 
of our faith, we are changed into the same 
image, from glory to glory, even as by the 
Spirit of the Lord.* 

43. The seeming easiness and emptiness 
of helieving, considered in its own act, (as 
a persuasion of the heart, that Christ is my 
righteousness, strength, life, and complete 
salvation, ) causes in the mind, unacquaintec 
with this faith,a jealousy, and questioning 


* 2Cor, ii. 18, 
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the sufficiency of this method; which jeal- 
ousy creates an insuperable difliculty in the 
mind of man to submit and allow himself to 
be saved this way, through grace. This 
also causes the invention of man to be set 
at work, to add something to this persua- 
sion, or believing, in order to make a true 
faith. Whereas, the whole of true faith 
consists in such a believing, as receives 
and possesses Christ, upon the grant made 
of him in the gospel. And the holy tenden- 
cy of it arises, not from the nature of its act, 
but from Christ thus enjoyed ; by whom the 
soul (being now vitally united) brings forth 
the fruits of righteousness, from the peace 
of conscience, joy inthe Holy Ghost, and 
unfeigned love, which she obtains, by thus 
being assured of Salvation by Christ. Do 
but represent faith, not asa’ persuasion of 
salvation by Christ, but as a compound of 
virtues, or holy qualifications, or as a hidden 
principle manifesting itself to be inherent by 
virtues, holy tempers, and qualifications, 
and then the natural man, without any hesi- 
tation, will readily subscribe to your account 
of faith, whether you describe Christ as the 
object of it or not. For though he possess- 
es no such compound of virtues, and has no 
solid peace, in this way he isso fond of : yet 
it feeds his natural propensity to self worthi- 
ness, and is more agreeable to his natural 
understanding. 

44. How ready are awakened souls te 
rejoice, in hopes of having a true faith, and 
that they shall therefore be saved ; instead 
of rejoicing, that there is granted to them a 
true and faithful Christ, on whom they may 
safely depend for all salvation? And te feed 
that spirit, by persuading such they have 
faith, though they do not knowit, is not ten- 
derness to weak souls, but cruelty, in with- 
holding Christ, the proper object for their 
comfort, from them ; an teaching them to 
cry, Peace, peace, when there ts no peace. 
The doubts that incumber or prevent faith, 
will never be dissipated by any other meth- 
od than holding forth Christ freely to sin- 
ners, letting them know their right to ap- 
propriate, without recurring to their own 
supposed qualifications. 

45. A man’s discouragement in not per- 
ceiving faith, or asaurance in himself, is to 
be remedied by his being informed that he, 
as a sinner, has a Christ to look to, with 
appropriation; and that he is thus invited, 
not as being a believer, but as a sinner ; and 
he must be told this again and again, till the 
Spirit of Christ inclines and persuades him 
so todo; for he must thus act faith, before 
it is possible for him to perceive he has faith. 
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And when he does thus act faith, his whole 
satisfaction is in the Christ he possesses, not 
in his act of believing. 

46. At the same time that a man may 
be taught to doubt and question his past ex- 
perience hitherto, he may gladly, with Paul, 
suffer that loss, by being taught, by a direct 
act of faith, to assure himself of salvation by 
Christ. The doubt is of himself, his grace, 
and by reflection, but the assurance is con- 
cerning his saviour, his fullness, freeness, and 
faithfulness; and is an exercise of faith, not 
of reflection. The former doubt and ques- 
tioning, and this assurance, are, therefore, 
not incompatible, but consistent. 

47. It has been justly observed, by some 
eminent authors, that ‘‘a true believer, in 
justifying faith, believes something, with ref- 
erance to his own salvation by Christ, that 
no other person does or can believe ; which, 
if it is not, that Christ is and will be a Sa- 
viour to him, they are at aloss to know 
what it can be.” If the specific difference 
lies thus in believing itself, then, seeing 
Christ’s beauty, desiring him above all, and 
willingness to submit to him in all things, 
are only dispositions that adorn, attend, or 
flow from, faith ; and are not to be accounted 
genuine, urless they are accompanied with 
that essential persuasion above mentioned. 

48. If I may believe no more than devils 
and reprobates may and do believe, namely, 
that Christ is able and willing to save all 
that believe on him, how am I to be distin- 
guished from them? If I do not believe 
something more than they, they as fully be- 
lieve as I? and the difference consists in 
some other qualifications, and not in faith ; 
which entirely contradicts what is declared 
concerning faith in the scriptures, and ren- 
ders the sacred word guilty of great impro- 
priety. 

49. What can we exceed the fallen spir- 
its in, with respect to faith, if not in appro- 
priating Christ on the warrant and authority 
of the gospel grant to sinners ! 

50. The very devils belive that God 
has given eternal life, in his Son, to the 
elect, to the converted, to the believers; 
but they cannot believe, (for they have no 
ground for it, nor disposition to it,) that God 
has given to them eternal life in his Son. 

53. It istrue, when a man is regenerate 
in his desires, he is regenerate in the whole 
man. But a man is not regenerate in his 
desires, unless he become first a new man, 
by putting on the Lord Jesus Christ, in 
whom he isa new creature, and receive 
in hima newness of spirit. 

52. In giving of alms, as a token of thank- 





APHORISMS CONCERNING THE ASSURANCE OF FAITH. 266 


fulness for salvation received, God accepts 
of the will, or desire, for the deed.* Bat 
neither will, desire, nor any other deed, are 
accepted, in the room of believing on Christ. 
On the contrary, in believing we receive and 
plead Christ, as the Lord our righteousness, 
in whom we are accepted: Desire is not 
the reception of a thing offered, but appro- 
priation is. 

53. Thy faith hath saved thee, i. e. 
because I am unto thee as thou believest: I 
answer to thy faith, even as thy faith an- 
swers to my word. The woman of Canaan 
is said to have great faith, because she laid 
claim to the Saviour in her own behalf, not- 
withstanding all discouragements. As Job 
says, Though he slay me, yet will I trust 
in him: a persuasion that would not be dis- 
couraged. If thou also thus believest, thou 
shalt prevail through all opposition. 

54. It is said that Simon Magus believed, 
because he saw the signs and wonders that 
were done, 7. e., he believed the apostles 
were true men of God, and taught the true 
way of salvation. But it does not appear 
that he beheld the glory of God in the face 
of Jesus Christ; or that he appropriated 
Christ upon the divine grant, and in a de- 
pendence on the divine faithfulness, which 
would have produced that peace he was a 
stranger to. If he had taken God at his 
word, in the affair of his own particular sal- 
vation, and was after all left in the gall of 
bitterness and bond of iniquity, the reflec- 
tion would be on the Lord, not on Simon 
Magus, who, on this supposition was de- 
ceived by trusting to him. But this we 
know could not be: For they that believe 
on him shall never be confounded or ashamed. 

55. The habit, appetite or propensity, 
thus to appropriate Christ and his salvation, 
is not acquired by acts, nor physically infus- 
ed, without the light of the gospel; but it 
is begotten or created by a divine illumina- 
tion, through the gospel. Hence faith is 
said to come by hearing,t and we are be- 
gotten by the word of truth.~ And it is 
to be known or discerned only by its act, 
i. e., when a man appropriates Christ, we 
rightly judge he has power and propensity 
to do it, even because he does it. 

56. The operation of the Spirit, in this 
begetting or creating faith, does not at all 
infringe upon the freedom of the will; but 
consists in making us willing (in the day of 
his power) to this appropriation, and is a 
oun in us to will, as well as to do. 

57. It requires no sense of power or 
goodness, but, on the contrary, in a sense 


*2 Cor. viii. 12, t Rom. x. 17. { Jamesi. 18. 
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of weakness, claims the strength of Christ ; 
and, in a sense of sin and guilt, claims the 
righteousnes of Christ; saying, In the Lord 
have I righteousness and strength. 

58. It is no real objection, that persons 

rofessing this faith have misbehaved ; un- 
oe it was proved that their failure proceed- 
ed from the assurance here described, and 
not from their natural evil propensity, through 
the want, or not exercising, of such a faith. 
Besides, all professions of religion whatever, 
have their unworthy adherents; and even 
the most eminent saints recorded in the 
Holy Scriptures, have sometimes had re- 
es Bree defects; who could nevertheless 
witness with us, that, by the exercise of 
such faith, and the enjoyment of such bles- 
sings, we are sanctified, and can ie say, 
Lord, thou knowest all things, thou know- 
est that we love thee. 

59. This faith, then, is essentially differ- 
ent in itself, from all false faith, in the ap- 
propriating persuasion we plead for ; in that 
it proceeds from no enthusiastic dream or 
fancy, but upon God’s faithful word ; that it 
really receives Christ as given ; that its act 
can have no more existence, without Christ 
enjoyed, to peace of conscience, and as an 
operative principal of Holiness thereby, than 
eating can exist without food. And that it 
thus operates, by the persuasion of recon- 
ciliation with God in Christ, and of such a 
discovery of suitableness, sufficiency, beau- 
ty and glory in the Redeemer, as engages 
the heart tocry out, Thisis all my salva- 
tion, and all my destre. 


—_——— 


After Mr. Hervey had published his Turron and 
Aspasio, he received a letter from John Wesley, 
containing strictures on that celebrated work — 
Concerning this letter, Mr. Hervey wrote toa friend, 
“1 vook very little notice of it, and ‘ct it lie by me 
several months, without giving it an attentive con- 
sideration. It seemed to me so palpably weak, 
dealing only in positive assertions and positive de- 
nials, that I could not imagine he would adventure 
it into the world, without very great alterations.” 
Mr. Wesley, however, did send it forth to the world, 
without any alterations, in a pampllet, which he 
styled, 4 Preservative against unsetiled notions in 
Religion. Mr. Heivey then considered himse!f 
called in Providence, to defend the truth as exhibit- 
ed in Theron and Aspasio, against the attacks of 
that wily adversary; but before he had published 
his defence, he was called to render in his account 
atthe bar of God. This defence, however, was af- 
terwards published, by his brother, William Hervey, 
and appears in the form of letters addressed to Mr. 
Wesley, and is entitled Asrasto Vinpicatep.— 
From this interesting work, we may occasionally 


furnish our readers with some ex'facts. The fol- 
lowing will suffice for the preseut. 
THE TERMS OF ACCEPTANCE FOR FALLEN 
MAN. 

‘* The terms of acceptance for fallen man, 
were, a full satisfaction to the divine jus- 
tice, and a complete conformity to the di- 
vine law. ‘“ This,” says Mr. Wesley to 
Aspasio, “‘ you take for granted, but I cannot 
allow.” That Aspasio does not take these 
points for granted, I thought, even his ene- 
mies would confess. That he has attempted, 
at least, to make good his opinion, all the 
world besides yourself, Sir, will acknowl- 
edge. What else is the design of dialogue 
the third and fourth? what else is aimed 
at, in dialogue the seventh, eighih and 
ninth? The former treat largely of the 
full satisfaction given to divine justice. The 
latter treat still more largely of the conform- 
ity demanded by the divine law, and yield- 
ed by the divine Jesus. 

These things, however, ‘ you cannot al- 
low.” Not allow a full satisfaction of di- 
vine justice to be necessary! Are you not 
then acceding to the Soeinian? Notallow 
a complete conformity to the divine law to 
be necessary! Are you not then warping 
to the Antinomian? See, Sir, how you 
approach the rocks, both on the right hand 
and on the left. May the keeper of Israel 
preserve yourself ms your followers, from 
suffering shipwreck!—Every one, I think, 
must allow what you deny, who believes the 
divine justice to be infinite, and the divine 
law to be unalterable. A justice, that will 
admit of any satisfaction less than complete, 
can never be deemed infinite. And if the 
divine law can rest satisfied with an obedi- 
ence that is defective, it is not so venerable 
as the law of the Medes and Persians. 

“ The terms of acceptance for fallen 
man,” you say, ‘are repentance and faith.” 
I must own, I don’t much like the expres- 
sion terms, unless it be referred to the me- 
diation of Christ. And you yourself, if 
you would act consistently, should not be 
overfond of it, because it is not scriptural. 
Though, for my own part, I have no quarrel 
against the word, because it is not the ex- 
act phraseology of scripture, but because I 
dislike the idea that it conveys. Shall we 
treat with the Deity, as free states or sov- 
ereign princes treat with each other? the 
one obtaining from the other, peace or some 
advantageous concession, by complying with 
his terms ? 

To confirm your opinion, that “ the terms 
of acceptance for fallen man, are repentance 
and faith,” you produce the following text : 
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“Repent ye, and believe the gospel.”— 
Here you write like a man of sense; who 
knows what just disputation means. You 
lay aside your certatalies, your undoubted- 
lies, your unquestionabhes ; and urge a 
proof from scripture. Whether you rightly 
understand, and duly apply this proof, must 
now be enquired. 

‘Repent ye, and believe the gospel.”— 
This may be the meaning of the exhortation. 
“Repent ;”” relinquis:: all your wrong no- 
tions, relating to the way and manner of 
finding acceptance with the Deity. ‘“ Be- 
lieve the gospel ;”? which opens a most un- 
expected avenue, for the communication of 
this blessing ; which brings you tidings of a 
salvation, fully procured by the incarnate 
God, and freely offered to the unworthy sin- 
ner. The word you know, is péTavozie. 
Which, in its primary signification, denotes 
not so much a reformation of conduct, as a 
ehange of sentiment. 

Suppose it to signify a reformation of con- 
duct. The meaning then may be as follows: 
“Repent ;” forsake all your vices, and all 
your follies ; mortify every evil temper, and 
renounce every evil way. In order to ren- 
der this practicable, “believe the gospel ;”’ 
wherein a Saviour is preached and display- 
ed; who makes peace for such offenders ; 
reconciles them to God; and obtains eter- 
nal redemptiou for them. This will sweetly 
withdraw your affections from iniquity, and 
sweetly attach them to the blessed Gvd.— 
Whereas, without this powerful expedient, 
you will never be delivered from the pleas- 
ing witchcraft of your !usts. Sin will al- 
ways have dominion over you, so long as 
you are under the law, and not under grace. 
Repentance, thus understood, is not the con- 
dition of obtaining salvation, but the fruit of 
salvation obtained. 

Besides, if repentance be a gift, it cannot 
be a term or condition. He must be a 
stranger to the import of language, and the 
common ideas of mankind, who will take 
upon him to affirm the latter; and he must 
be yet a stranger to the holy word of God, 
who will offer to deny the former. ‘* Christ 
is exalted,” saith the apostle, ‘to give re- 
pentance.” Not to require it, as a condi- 
tion of blessedness ; but to give it as a most 
eminent blessing. Not require repentance 
of fallen man, who is not able to think a 
good thought ; but give it, from his unsearch- 
able riches; and work it, by his almighty 
power. 

You say, ‘‘the terms of acceptance for 
fallen man are,’? &. Methinks, I should 
be glad to know what you mean by fallen 





man. Do you mean (as you tell us, in 
your collection of sermons) ‘‘one dead to 
God, and all the things of God? having 
no more power to perform the actions of a 
living Christian, than a dead body to per- 
form the functions of a living man??? What 
terms, I beseech you, can such a one fulfil ? 
Be they ever so difficult, or ever so easy, it 
maketh no difference. The hand, stiff in 
death, is no more able to move a feather, 
than to remove a mountain. Whatever, 
therefore, others may aflirm, you, Sir, can- 
not talk of repentance, to be exercised by 
fullen man, until he is quickened and ena- 
bled by fellowship with Christ, the living 
and life-giving head; unless you choose, 
either to contradict your own assertion, that 
fallen man is absolutely dead to all good ; 
or else think proper to maintain, that the 
dead may not only act, but perform some 
of the most excellent acts, and important 
offices. 

You should likewise, Sir, if you would 
write correctly and argue forcibly, have told 
us, what you mean by faith. Otherwise, 
you may intend one thing, and I another, 
even when we both use the same word. In 
this case, our dispute might be as endless, as 
it must be fruitless. 

By faith I mean, what St. John calls, “a 
receiving of Christ ;” a receiving of him 
and his benefits, as they are freely given, 
in the word of grace and truth. If this, 
which is the apostolical, be a proper defini- 
tion, then it seems not to come under the 
denomination of a condition. They must 
be excessive refiners indeed, who would call 
my receiving a rich present, the terms or 
conditions of possessing it ; or would esteem 
my eating at a plenteous feast, the terms 
and conditions of enjoying it. Is not this to 
subtilize, till sound sense is lost ? 

Faith, according to St. Paul, is a per- 
suasion, that “ ‘hrist loved me, and gave 
himself for me.’”? Where is any trace or 
any hint of any conditionality, in this de- 
scription? I don’t hear the apostle saying, 
he loved me, provided I repent; he gave 
himself for me, in case I think this, or do 
that: but he gave himself for me, when I 
was ungodly, and had performed no condi- 
tions; when I was without strength, and 
could perform no conditions. Thus he gave 
himself for me, that I might have remission 
of sins through his blood ; and eternal life, 
through his righteousness. Believing these 
delightful truths, and receiving these heaven- 
ly privileges, I love my most adorable Ben- 
efactor; and abhor those iniquities, for which 
he wept, and groaned, and died. That 
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love of Christ, is vital holiness; and this 
abhorrence of sin, is practical repentance.— 
And both are the fruits, therefore cannot be 
the conditions, of salvation by Jesus. 

Some holy men and excellent writers, I 
confess, have not scrupled to call faith and 
repentance the conditions of our salvation. 
Yet I cannot prevail on myself to admire or 
approve the language. I fear it tends to 
embarrass the sincere soul; to darken the 
lustre of grace ; and to afford too much oc- 
casion for boasting. 

** To embarrass the sincere soul.”’—For, 
if I am saved on conditions, this will natur- 
ally divert my attention from the grand and 
all-sufficient cause of justification, the right- 
eousness of Christ ; which alone gives solid 
comfort. Instead of delighting myself in 
the Lord Redeemer, | shall be engaged in 
an anxious concern about the cane con- 
ditions. Whether I have performed them ? 
Whether I have performed them aright ? 
Whether there may not be some latent de- 
fect, that spoils al, and renders my labor 
fruitless ? The more serious our minds are, 
and the more tender our consciences, the 
more shall we be liable to perplexity and 
disquietude on this head. 

** It eclipses the lustre of grace.—Ye are 
saved by grace,” says the oracle of heaven. 
But if salvation be upon conditions, it can- 
not be of grace. It must, in some measure 
at least, be of works. Since it depends 
upon working the conditions, it is obtained 
by working the conditions ; and the candi- 
date has reason to look a unto his 
performance of the conditions. They are 
to him, by incomparable degrees, the most 
important point. Because, without their 
all-insignificant “—“- every thing 
else is as nothing. Even Gods everlasting 
love, and Christ’s everlasting righteousness, 
are, till the conditions are fulfilled, but cy- 
phers without the initial figure. 

«It affords too much occasion for boast- 
ing.” May | not, in this case, thank my 
own application and industry? They, they 
pee themselves successfully ; and behold! 
the promised reward is mine. What then 
should hinder me from sacrificing unto my 
own net, and burning incense unto my own 
drag? At this door the notion of merit will 
unavoidably creep in. Because my perform- 
ance of the condition is meritorious of the 
covenanted reward. So far meritorious, 
that the reward is my due. I may demand 
it, asadebt. And it will be an act of appa- 
rent injustice to withhold it. But shall these 
things be said unto the Almighty? Will 
these things redound to the praise of the 


glory of his grace? Do these things hide 
vanity from man; or consist with a salva- 
tion, that is witheut money or without price ? 
Not quite so well, I believe, yourself will 
acknowledge, as the following lines :— 
Let the world their virtue boast, 
Their works of righteousness ; 
I, a wretch undone and lost, 
Am freely sav'd by grace ; 
Other title I disclaim, 
This, only this, is all my plea; 
I the chief of sinners am, 
But JESUS died for me.* 

Fallen man,” you say, “is justified, 
not by perfect obedience, but by faith.”— 
“Not by perfect obedience!” Ah, Sir! 
if you had remembered the immutability of 
God, and the spirituality of his law, you 
would not have challenged this expression. 
** But by faith.” Here it is true, you use 
the language of scripture. . Nevertheless it 
behoves a watchman of Israel, to show how 
the language of scripture may be abused. 
Faith, you allow, is imputed to us for right- 
eousness; therefore (you infer) not the 
righteousness or perfect obedience of Christ. 
This, if you mean any thing to the purpose, 
must be your way of arguing. Se you 
would set faith and Chris¢’s righteousness 
at variance. The former shall exclude the 
latter from its office. Whereas, the former 
is only the pitcher at the fountain, while the 
latter is the very water of life ; is that bles- 
sed, glorious, heavenly expedient, which re- 
ceived by faith, justifies, sanctifies, saves. 

According to your gospel, faith will say 
to the righteousness of the Redeemer, “ de- 
part hence, I have no need of thee. I my- 
self act as the justifying righteousness. J 
stand in the stead of perfect obedience, 
in order to acceptance with God.”t To 
this may we not reply, was faith then cru- 
cified for you? has faith magnified the di- 
vine law ? or is it by means of faith, that 
not one jot or tittle of its precepts, un- 
fulfilled ; oieats 

If faith, in this sense, is imputed for right- 
eousness, how can you subscribe that em- 
phatical article, which declares, “ We are 
accounted righteous before God, only for the 
merit of our Lord and Saviour Jesus 
Christ.”” Surely, Sir, you are accounted 
righteous, for the sake of that, whatever it 
be, which stands in the stead of perfect obe- 
dience. That, whatever it may be, may 





* These lines were written by Mr. Wesley, and 
are here inserted to show how inconsistent he was 
with himself. —Ed. Rel. Mon. 


t These are Mr. Wesley’s own words, in his ex- 
plication of this very doctrine. See his sermon on 
“ the righteousness of fai h.” Vol. I. p. 111. 
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claim the honor; and to that, justice itself 
cannot but award the prize. 

If your notion be true the believer ought 
to have his own faith gone in view. 
Whatever presents me perfectly obedient 
before God, is my greatest good; is my 
choicest portion ; the best foundation for my 
hope, my peace, my joy. To this, there- 
fore, so long as I know my own interest, I 
must chiefly look. Whereas, look unto 
Jesus, is the direction of the Holy Ghost. 
Look unto his perfect atonement, and com- 
plete righteousness, and be saved, is the 
grand unchangeable edict, issued from the 
throne of grace. 

Perhaps you will say, are not the words of 
scripture expressly on my side? ‘ Faith is 
imputed for righteousness.” True. But is 
this the sense of scripture on your side? 
Suppose, I should undertake to prove, that 
David was purged from guilt, by the hyssop 
which groweth on the wall ; this you would 
think a wild and an impracticable attempt. 
But should I not have the words of scrip- 
ture expressly on my side? ‘“ Purge me 
with hyssop, and I-shall be clean.” Yet 
should [ not have the least countenance im- 
aginable from the spirit and sense of those 
sacred writings. Has the hyssop, a mean 
worthless shrub, any kind of fitness, to stand 
in the stead of the sacrifical blood, and make 
the atonement for sin? No more fitness 
has faith, to stand in the stead of perfect 
obedience ; or act as our justifying righteous- 
ness ; or produce our acceptance with God. 

“What Christ has done.”—Here Mr. 
Wesley himself speaks of what Christ has 
done. He represents it by a very magnifi- 
cent image. He lays it a foundation of that 
first and most comprehensive blessing, justi- 
fication. In this I most cordially agree with 
him. Hoping, that we shall unanimously 
join, to defend this important sentiment, 
against all opposition ; and endeavor to dis- 
play the Redeemer’s work, as well as his 
passion, in all its glorious excellency. 

‘sWhat Christ has done, is the founda- 
tion of our justification, not the term or con- 
dition.” The prophet Isaiah had other no- 
tions of this matter: “If thou shalt make 
his soul an offering for sin, he shall see his 
seed.” If,* is the hypothetic language ; 
denotes a term; expresses a condition ; on 
the performance of which, the Messiah shall 
see his seed ; should havea numberless mul- 
titude of sinners pardoned and renewed; 
born again of the Spirit, and made heirs of 
salvation. The grand term, on which all 
these blessings depend, and by which they 
—T * Jeaiab lili, 10. 
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are made sure to believers, is, the pouring 
out of the Messiah’s soul, as a sacrifice for 
their sins, and a ransom for their persons. 

“The foundation, not the condition.”— 
Methinks you should offer some reason for 
this distinction: especially, since St. Paul 
assures us, that Christ is, in the work of 
salvation, not this or that only, but he is All; 
especially, since Christ himself declares, ‘+I 
am,” in the grandest of all affairs, the re- 
demption of sinners, ‘the beginning and 
the ending.” And well he may be s0, 
since he js, as it follows in the text, “the 
Almighty.” 

Your meaning, I presume, is, What Christ 
has done, is a foundation for the influence 
and significancy of our own doings. That 
they, under the notion of terms and condi- 
tions, may come in for a share, and be his 
co-adjutors in the great work. This was 
the doctrine, established by the council of 
Trent ; this is the dectrine, still maintained 
by the conclave of Rome ; and is, perhaps, 
of all their abominations, the most refined, 
yet not the least dishonorable to our Saviour. 
It bears the greatest opposition to the truth 
of his gospel, and the freeness of his redemp- 
tion. 

I have heard it insinuated, that Mr. Wes- 
ley is a Jesuit in disguise. This insinua- 
tion I rejected, as the grossest calumny ; I 
abhorred, as falsehood itself. I acquit you, 
Sir, from the charge of being a Jesuit or a 
Papist. But nobody, I apprehend, can ac- 
quit your principles from halting between 
Protestantism and Popery. They have 
stolen the unhallowed fire, and are infected 
with the leaven of Anti-Christ. You have 
unhappily adopted some specious Papistical 
tenets, and are listening to the mother of 


abominations, more than you are aware.” 
-~< 


REPROOF OF LORD BROUGHAM FOR PRO- 
FANITY. 


The following letter, it is said, has re- 
cently been addressed to Lord Brougham. 
It is a very proper reproof for a practice 
which is calculated to do him and the cause 
of morality serious injury.—.New York Ob- 
server. 

** My lord,—The profane exclamations of 
“Good God!” ‘Gracious God!” &c., 
which you are continually introducing into 
your Parliamentary speeches, have given 
great pain to many who admire your talents, 
and heartily approve of your political prin- 
ciples. In addition to the peril which you 
bring upon your own soul by this open and 
habitual breach of the third commandment, 
you encourage by your example, the awful 
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practice of taking the Lord’s name in vain, 
which prevails to such an alarming extent 
among all classes of the community. As you 
have been raised by Providence toa very 
high and responsible station, your words 
and deeds are likely to have a beneficial or 
injurious effect upon the minds of thousands. 
I beseech you, therefore, in the name of 
multitudes among the religious part of your 
countrymen, abstain in future from the im- 
proper expressions to which I have adverted ; 
and lest my humble remonstrance should 
provoke your anger, or contempt, as the 
mere ebullition of vulgar prejudice, I request 
your lordship’s particular attention to the 
following extract from a sermon by the Rev. 
Professor La Bas. 

““<It is recorded of Boyle, one of the 
greatest names in English Philosophy, that 
he never was led to the mention of the Al- 
mighty, in the course of the gravest conver- 
sation, without a discernable pause in his 
speech, anda reverential inclination of his per- 
son ; he could never hear or pronounce that 
glorious and fearful name without feeling 
the unutterable majesty of the Godhead 
brought home to his thoughts. Such was 
his veneration for it, that we might almost 
imagine that he beheld the flaming cherubim, 
stationed to keep the divine glory from pro- 
fanation.’ 

“In venturing to address your lordship on 
such a subject, Ican honestly say, that | am 
influenced by an earnest desire for my coun- 
try’s prosperity, as well as for your present 
and eternal happiness. I am, my lord, 
&e.” 

—p—- 
REMARKABLE ANSWER TO PRAYER. 

The destruction of the French armament 
under the Duke D’Anville, in the year 1746, 
ought to be remembered with gratitude and 
admiration, by every inhabitant of this coun- 
try. This fleet consisted of forty ships of 
war; was destined for the destruction of 
New England; was of sufficient force to 
render that destruction, in the ordinary pro- 
gress of things, certain; and sailed from 
Chebucto in Nova Scotia for this purpose. 
In the mean time, our pious fathers, appriz- 
ed of their danger, and feeling that their 
only safety was in God, had appointed a 
season for fasting and prayer, to be observed 
in all their churches. “ While Mr. Prince 
was officiating”’ in this Church, [Old South 
Church,] on this fast day, and praying most 
fervently to God to avert the dreadful ca- 
lamity, a sudden gust of wind arose, (the 
day had till now been perfectly clear and 
calm,) so violent as to cause a loud chatter- 













































ing of the windows. The Reverend Pas- 
tor paused in his prayer, and looking round 
upon his congregation with a countenance 
of hope, he again commenced, and with 
great devotional ardour, supplicated the Al- 
mighty to cause that wind to frustrate the 
object of our enemies, and save the country 
from conquest and popery. A tempest en- 
sued in which the greater part of the French 
fleet was wrecked on the coast of Nova 
Scotia. The Duke D’Anville the principal 
general, and the second in command, both 
committed suicide. Many died with disease, 
and thousands were consigned to a watery 
grave. The small number who remained 
alive, returned to France without health and 
without spirits, ‘‘ And the enterprise was 
abandoned and never again resumed.” 
With a reference to this and similar other 
instances, the late President Dwight remarks, 
in a discourse on answer to prayer— <I 
am bound as an inhabitant of New Eng- 
land to declare, that were there no other 
country, the blessings communicated to this 
would furnish ample satisfaction cencerning 
this subject to every sober, much more to 
every pious man.”’— Wisner. 
—<—— 
SECRET OF LIBERTY. 
Gov. Vroom, in his recent message to the 
Legislature of New Jersey, says :—* As 
a member of the Union, we may be per- 
mitted to rejoice at the prosperous condition 
of our country, and the progress now mak- 
ing by the principles of free government 
throughout the world. Nations that were 
old before our birth, are learning from us 
lessons of political wisdom. Many of them 
struggling manfully against the chains of 
oppression, and their struggles like those of 
brave but unfortunate people who have so 
often excited our sympathies, may for a time 
be in vain, but will eventually be successful. 
That we are now in the possession of such 
various and multiplied privileges, is attribu- 
table, under Providence, nat so much to the 
powers of our forefathers, as to their intelli- 
gence ; and especially to that true wisdom 
which results from sound morality and prac- 
tical religion. Let it be our delight, as it 
is our interest and duty to cultivate this 
wisdom; to foster a advance all the 
means of disseminating useful information 
through the community ; to protect and che- 
rish every nursery of intelligence and vir- 
tue, from the infant Sabbath School to the 
most elevated seats of science. Thus shall 
we, under the favorof Providence, continue 
in the enjoyment of our blessings, and live 
not only for ourselves, but for our posterity.” 
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_— NOTICE TO PATRONS. 


The subscriber having conveyed his interest in the late firm of 

B. D. Pacxarp & Co. and the interest of said firm in the Rexiarous 
Monitor having been conveyed to him, he is authorised to receive 
all monies due for the Monitor. , 

Communications, Subscriptions for the work, and remittances of 
money, should be addressed either to the subscriber, or to the 
Rev. J AMES MarTIN. 

Persons visiting the City, and wishing to pay their subscriptions, 
can, in the absence of the subscriber, pay them to Mr. Anprew 
Wuire, at the old stand, No. 71 State-strect, who is authorised to 
receive money for the Monitor and give receipts. 

It is “re that all who have not an opportunity to send the 
amount of their subscriptions to next meeting of Synod, will, at or 
before that time, enclose it by mail. [t may be done at our risk, and 
where $5 or more is forwarded, at our expense. While we advert 
to this subject, we are gratified to say that we believe it is only ne- 
cessary to meiition it, to ensure a prompt compliance, on the part of 

the greater proportion of our friends, with the terms of publication. 
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CHAUNCEY WEBSTER. 
Albany, N.Y. January, 1832. 


Terms $2 00 per annum, payable in advance or at the annual meeting of the Associate Synod. 





Every succeeding year demonsirates the utility, and we may add- necessity, of 
such a work as the Monitor; in the Associate Church ; and this is so generally 
believed and acknowledged by our people, as to supersede the necessity of dwel- 
hong upon ik. We therefore submit to each subscriber, whether he car better 
serve the cause of truth, than by procuring one additional subseriber: surely each 
— friend with whom he has sufficient influence to induce bim to take 
the worl: 


—<g>— 


Tn additicn to the ministers and itinerating preachers of the Asrociate clureh, who are authorized 
to receive subscriptions and money, and give receipts, the following persons are authorized to act as 
agents: 


Wm. Stevenson, Jun., Cambridge, Washington Wm. M. Goodwillie, Barnet, Vt. 


©o.N. Y¥. ‘ Rev. A Whyte, Jr., Bal 
James M’Lelland, New-York City. Andrew Munro, Concnitnpnat” a 
George M’Queen, Esq. Schenectady. John M’Cleary, York, Livingston: Co. N. ¥ 
A. Bachop, Argyle, Washington Co. N. Y. Philip Watts, Shelbyville, Ky. ; 
Wm. Dickey, Vitisburgh, Pa.. James Galloway, Jr., Xenia, Ohio, 
>. Subscribers in Indiana, Mlinois, and Missouri, are requested tomske payment to the Synod’s Mis- 


stoncries, who will also receive and forward the names of new subscribers. 


i or others tay enclose money to us at our risk, and at our expense where more than $5 is en- 
cjo8ed, 


- = of extra copies of volume eight are being printed under the expectation (hat they will be 
Cane for. 





